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ק דֶ ר צֶ ר דּוֹבֵ פֶ סֵ

DOVER TZEDEK

ים יִּ ים חַ לֹהִ י אֱ רֵ בְ ה ,  ,Words of the living God - דִּ יוֹנָ לְ עֶ ה הָ כָ רֵ בְּ ה מִ כָ רָ נוּ בְּ אַר לָ שְׁ ר נִ שֶׁ  left to us as a - אֲ

blessing  from the  supernal  wellspring  of  blessing,  , ש  י קוֹדֶ בֵ תְ כִּ י  זֵ נְ גִּ תוֹךְ  - בְּ  preserved  among  the 

treasures of sacred manuscripts  B דוֹל גָּ ן הַ כֹּהֵ ם  הַ מָ תָּ חַ ם וְ בָ תָ כְּ  written and sealed by the great Kohen - שֶׁ

שׁו דְ י קָ דֵ ם יְ צֶ עֶ ה ,with his own holy hands:  D - בְּ תּוֹרָ ר הַ מוֹ"ר שַׂ ת אַדְ שַּׁ דֻ בוֹד קְ  our revered and holy - כְּ

master, prince of Torah,  , ים שִׁ דָ קֳּ שׁ הַ דֶ ים, קֹ אוֹנִ גְּ אוֹן הַ  preeminent among the great scholars, holy of - גְּ

holies,  , אָה לָּ א עִ הוֹרָ נְ א דִּ ינָ ה ,  ,a radiant lamp of supernal light - בּוּצִ גּוֹלָ י הַ ינֵ יר עֵ אִ  who illumined the - מֵ

eyes of the exile,  ץ רֶ י אֶ וֵ צְ ל קַ כָ ם בְּ סָ רְ פֻ מְ ים הַ לֹקִ ישׁ אֱ  a man of God renowned throughout the ends of - אִ

the earth,  , שׁו דְ ם קָ ק שֵׁ ן תּוּרַ מֶ שֶׁ ן  whose holy name spread abroad like poured oil:  D - כְּ כֹּהֵ דוֹק הַ ינוּ צָ בֵּ  רַ
ין לִ לּוּבְּ מִ זצוקללה"ה  - נבג"מ   our  teacher  Rabbi  Tzadok  HaKohen of  Lublin,  of  blessed  and  saintly 

memory,  זי"ע ועכי"א. - may his merit protect us and all Israel, amen.
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ק דֶ ר צֶ דּוֹבֵ
Dover Tzedek

ק דֶ ר צֶ ס דּוֹבֵ רֵ טְ קוּנְ

Kuntres Dover Tzedek

ין ירוּבִ עֵ

Eruvin

Interlinear Hebrew-English Translation
with Robust Scholarly True Word Footnotes

Sefaria-Governed Canonical Hebrew • 7 × 10 Study Edition

יף א׳ עִ Se'if 1 - סְ
Mishkan and Mikdash: Shekhinah, Mitzvot, and Divine Indwelling

ין פ"א )ב.( ירוּבִ שׁ כו  :Eruvin, chapter one (2a) - עֵ דָּ קְ י מִ רִ קְּ יֽ אִ ן דְּ כָּ שְׁ ן מִ חַ כְּ שְׁ  We find that the Mishkan - .'אַ
is called a Mikdash, and so forth.1  ּיה תֵּ ינְ כִ יךְ הוּא וּשְׁ רִ א בְּ שָׁ ם יִחוּד קוּדְ שֵׁ ן לְ יָ נְ - הוּא עִ  This explains the 
formula, “for the sake of the unification of the Holy One, blessed be He, and His Shekhinah,” ב   תַ כָּ  שֶׁ
י' ר"י יר סִ אִ וֹּת יָ שׁוּבוֹת חַ תְ - בִּ  about which Responsa Havot Yair, section 210, writes  ֹרוּשׁו יֽ ע פֵּ דַ לֹּא יָ  - .שֶׁ
that its meaning was unknown to him.2  שׁוּט פָּ אוּרוֹ הַ יֽ - וּבֵ  Its straightforward meaning is as follows. 
ין )ל"ה:( כִ רְ בָ ד מְ יצַ ק כֵּ רֶ ישׁ פֶּ רֵ  At the beginning of Keitzad Mevarchin (Berakhot 35b), the Sages - כמ"ש בְּ
teach:  יו הקב"ה ל  ,his “Father” is the Holy One, blessed be He - אָבִ אֵ רָ ת יִשְׂ סֶ נֶ מּוֹ כְּ אִ  ”and his “mother - וְ
is Knesset Israel.  ש רֶ שֹּוֽ קוֹר הַ ם וּמְ אֵ ל הוּא הָ אֵ רָ ת יִשְׂ סֶ נֶ כְּ ן  יַ נְ עִ - וְ  Knesset Israel is the mother and the 
fountain  of  the  root   ל אֵ רָ שְׂ יִּ מִ שׁוֹת  פָ נְּ הַ י  קֵ לְ חֶ ל  כׇּ ת  דַ יֽ לֵ וְ טוּת  שְּ פַּ תְ הִ ם  שָּ מִ ר  שֶׁ - .אֲ  from which  all  the 
individual souls of Israel unfold and are born.3  מּו ק ד' עַ לֶ דוּעַ חֵ יָ  It is well known from “the Lord’s - וְ
portion is His people”   ֶלּוֹק ק אַ לֶ ם חֵ ל הֵ אֵ רָ שׁוֹת יִשְׂ פְ נַּ  .that the souls of Israel are a divine portion - .'שֶׁ
יו פָּ אַ חַ בְּ פֵ יָ ח  :”As Scripture says, “He breathed into his nostrils - כמ"ש וְ פָּ נַ אן דְּ  one who breathes - מַ

1 Talmudic premise - Mishkan and Mikdash: Eruvin 2a:13-14 states, "We find a Mishkan that is called Mikdash, and a 
Mikdash that is called Mishkan." In context, the Gemara uses the shared terminology to test whether the dimensions of 
a Temple doorway can define the entrance to an eruv alleyway. Rav Tzadok turns that legal equivalence into the 
conceptual doorway of the discourse: the external sanctuary and the inward indwelling can disclose one reality. Eruvin 
2a:13-14 The legal discussion is about whether one sacred structure can supply the dimensional model for another. 
Rav Tzadok hears a metaphysical principle inside that transfer: two forms may differ in permanence, historical 
function, and human experience while nevertheless expressing one underlying kedushah. That move becomes the 
controlling method of the opening se'if and prepares the later contrast between Shekhinah as indwelling disclosure and 
the transcendent divine Source.
2 Havot Yair and the formula. Rabbi Yair Hayyim Bacharach (1638-1702) records that an ordinary reader asked him 
to explain the prefatory formula recited before tallit and tefillin, 'for the sake of the unification of the Holy One, 
blessed be He, and His Shekhinah.' He answered candidly that he did not understand the formula's ultimate intent and 
warned against reconstructing kabbalistic secrets from books without a received tradition. Rav Tzadok therefore offers 
a peshat - an accessible conceptual meaning - without claiming to exhaust the formula's esoteric content. His account 
presents mitzvah-action as reuniting the consciously experienced, finite life of the worshipper with the Divine Source 
from which that life derives, without implying any change or division in God Himself. Havot Yair 210:22-23.
3 Father, mother, and Knesset Israel: Berakhot 35b:2:2 calls the Holy One, blessed be He, the person's "Father" and 
Knesset Israel his "mother," deriving the images from Deuteronomy 32:6 and Proverbs 1:8. In the Gemara, one who 
enjoys the world without a blessing is described as robbing both. Rav Tzadok reads the rabbinic metaphor 
ontologically: Knesset Israel is the collective soul and proximate matrix through which individual Jewish souls 
become manifest, while their ultimate source remains God. Berakhot 35b Rav Tzadok turns a moral image from the 
sugya of berakhot into a model of spiritual genealogy. 'Father' marks the unconditioned divine source; 'mother' marks 
Knesset Yisrael as the collective, immanent vessel in which that life is received and individuated. The metaphor lets 
him explain how a soul can be genuinely particular and embodied while remaining rooted in a source beyond 
individuality. This becomes the basis for his account of mitzvah as return and renewed birth. Exact Yisrael Kedoshim 
8:13. Rav Tzadok describes the holiness bestowed to each Jewish soul as 'the portion of that soul in its root'; he then 
identifies Knesset Yisrael with the holiness rooted in Jewish hearts, derives the souls of Israel from the Divine breath, 
and says that each soul unites with its corresponding root above. This is an unusually close internal witness to the 
architecture of the present se’if: collective 'mother,' transcendent source, Divine breath, and individual rootedness are 
not separate metaphors but facets of one account of how finite Jewish life remains joined to its Source. Yisrael 
Kedoshim 8:13.
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ח פַ תּוֹכוֹ נֶ - .מִ  breathes from within himself.4  ם כֶ תוֹכְ י בְּ נִ כָּ שְׁ י מִ תִּ תַ נָ - וכמ"ש וְ  Likewise: “I will place My 
dwelling within you,”  י ד נִ ם  ”,and, “I am the Lord - 'אֲ תָּ ן אִ כֵ שֹּוֽ  הוּא  ”.Who dwells among them“ - .הַ
ש מָּ ' מַ לּוֹקֶ ק אַ לֶ ב   ,This is a real divine portion - חֵ לֵ יוֹת וָ לָ ב כְּ רֶ קֶ ן בְּ שּׁוֹכֵ  dwelling in the inward being - הַ
and heart  ל אֵ רָ שׁוֹת יִשְׂ פְ of the souls of Israel.5 - .נַ

קוֹם ל מָ כָ ה בְּ ינָ כִ א שְׁ רָ קְ נִ הוּא דְּ  .It is this indwelling presence that is everywhere called the Shekhinah - .וְ
ה )כט.( לָּ יֽ גִ מְ ם כו  :As Megillah (29a) teaches - כמ"ש בִּ הֶ מָּ ה עִ ינָ כִ ל שְׁ בֶ בָ לוּ לְ  when Israel was exiled to - 'גָּ
Babylonia, the Shekhinah went with them.  ).ין )מו רִ דְ הֶ נְ סַ - וּבְ  And Sanhedrin (46a) asks:  ה ה מָ ינָ כִ  שְׁ
י כו נִ לַּ ת קַ רֶ  when a person suffers, what does the Shekhinah say? “My head is burdened,” and - .'אוֹמֶ
so forth.6  לּוּת ד גַּ תְ הוּא הִ י שֶׁ פִ ל  For the Shekhinah is the disclosure of the Lord - 'לְ אֵ רָ י יִשְׂ נֵ תוֹךְ בְּ ן בְּ שּׁוֹכֵ  הַ
ם עוֹלָ ם לְ בָ רְ קָ ם  .Who dwells within the Children of Israel and remains in their midst forever - .וּבְ עוֹלָ  וּמֵ
ה ינָ כִ ה שְׁ זָ י )שמו"ר פ"ב(  Thus, the Shekhinah has never departed - לֹא זָ בִ רָ עֲ ל מַ תֶ כֹּוֽ  from the Western - .מִ
Wall (Shemot Rabbah, chapter 2).7  אוֹר ת הָ יעַ קִ ם שְׁ שָּ ל שֶׁ תֶ כֹּוֽ יא הַ - .הִ  This is the wall where the light 
sets.  ה יעָ קִ שְּ מוּךְ לַ סָּ ל שֶׁ תֶ וֽ כֹ ר בְּ ה לוֹמַ ת  ,That is, at the wall nearest the setting sun - רוֹצֶ עֵ ב וְ רֶ נוֹת עֶ פְ הוּא לִ  וְ
ך שֶׁ וֽ - חֹ  as  evening approaches  and  darkness  begins,   ה זָ זָ לֹא  ה  ינָ כִ שְּ - הַ  the  Shekhinah does  not 
withdraw  [ׁיש אִ ן לְ עָ שְׁ מִּ יא הַ הִ ל שֶׁ תֶ כֹּוֽ ן  .[from the wall that supports a person] - [מִ כֵ וֽ שֹּ א נ"ז.( הַ  כמ"ש )יוֹמָ
ן ם כֵּ ם גַּ תָ וֽ אֹ מְ וֽ תוֹךְ טֻ ם בְּ תָּ - .אִ  So Yoma (57a) says that He “dwells among them in the midst of their 
impurities.”8  ת לֶ שֶׁ לְ שַּ בַ ים כְּ שׁוּרִ ים וּקְ חוּזִ ל אֲ אֵ רָ ל יִשְׂ שׁוֹת כׇּ פְ י נַ - כִּ  For all the souls of Israel are held and 

4 The divine soul and the breath metaphor: Genesis 2:7 says that God "breathed into his nostrils the breath of life," 
while Deuteronomy 32:9 calls Israel "the Lord's portion." The kabbalistic maxim "one who breathes, breathes from 
within himself" is often cited in later works as Zoharic; Mei HaShiloach identifies Sefer HaKanah and joins it to "You 
shall be holy, for I am holy." Rav Tzadok repeatedly explains the same complex: Sichat Malakhei HaSharet 1:20 says 
the soul proceeds from divine inwardness, and 2:9 links this to Israel being called children. "Portion" here does not 
mean a material fragment or division in God; it describes derivation, intimacy, and an indestructible relation to the 
divine source. Genesis 2:7 Deuteronomy 32:9 Mei HaShiloach II, Kedoshim 2 Sichat Malakhei HaSharet 1:20; 2:9 
The breath image supplies both intimacy and dependence. Breath comes 'from within' yet remains wholly dependent 
on the breather; similarly, the soul is not an autonomous divine fragment but a created life whose deepest root points 
beyond itself. Rav Tzadok can therefore speak strongly of an indestructible Jewish root while still preserving the 
absolute Creator-creature distinction. That balance is essential for the later claim that sin can obscure or constrict 
revelation without severing the deepest relation to its Source.
5 The inward Mishkan: Leviticus 26:11 promises, "I will place My dwelling among you." Rashi and Ramban read 
mishkani primarily as the sanctuary, while Sforno emphasizes the Shekhinah dwelling among Israel wherever they 
may be. Or HaChaim goes further and reads God's dwelling as the souls of His holy people. Rav Tzadok gathers these 
senses together: the historical Mishkan becomes a model for the divine life present in the inward being of Israel. 
Leviticus 26:11 Or HaChaim on Leviticus 26:11 The shift from building to person is not decorative homily. It explains 
why the Mishkan can serve as the model for a human life: the sanctuary is the public form of the same pattern that 
mitzvah is meant to establish inwardly. A dwelling is a place in which presence becomes recognizable. Rav Tzadok's 
point is therefore not that the human being literally becomes a Temple, but that disciplined avodah creates a stable 
vessel in which divine vitality can be consciously received. Exact Rav Tzadok and Izhbitz-Radzin parallels — Tzidkat 
HaTzadik §251 says that a person becomes a vessel for the indwelling of the Shekhinah through the heart’s holy 
longing, and explicitly calls this 'the building of the Mishkan of the Shekhinah below'; each person experiences that 
Mishkan according to what his heart can receive. Tiferet Yosef, Bamidbar, on 'Se’u et rosh,' gives the school parallel: 
one may labor in Torah until one becomes a Mishkan in which Hashem rests His Shekhinah, while the necessity of 
every board of the Mishkan teaches the irreplaceable significance of every Jewish soul. These texts confirm that Rav 
Tzadok’s inward-Mishkan language is a recurring doctrine, not a one-off metaphor. Tzidkat HaTzadik §251; Tiferet 
Yosef, Bamidbar, s.v. 'Se’u et rosh.'
6 Exile and suffering: Megillah 29a:4:4 teaches that when Israel went into Babylonian exile, "the Shekhinah was with 
them." Sanhedrin 46a:15:15 makes the claim personal: when a human being suffers, the Shekhinah says, "My head is 
burdened; My arm is burdened." Rav Tzadok places the national and individual teachings side by side to define 
Shekhinah as divine presence that remains bound to Israel precisely where concealment and pain might suggest 
abandonment. Megillah 29a Sanhedrin 46a These two sugyot prevent a simplistic equation of Shekhinah with spiritual 
success. Divine accompaniment is asserted precisely in exile and suffering, where revelation is least obvious. For Rav 
Tzadok this explains how inward divine life can remain present even when the person experiences darkness, 
punishment, or distance. The hidden presence is what makes later return possible: concealment changes the mode of 
awareness, not the ultimate Source of the life that is concealed.
7 The Western Wall at sunset: Shemot Rabbah 2:2 says, "The Shekhinah never departs from the Western Wall," and 
connects it to Song of Songs 2:9, "He stands behind our wall." Rav Tzadok adds a homiletical layer: west is the 
direction of sunset, so the wall represents the limit at which illumination gives way to darkness. The Midrash asserts 
enduring presence at a place; Rav Tzadok converts that place into an inner condition of obscurity in which the 
Shekhinah still supports the person. Shemot Rabbah 2:2 The sunset image sharpens the transition from visible 
illumination to hidden support. Rav Tzadok repeatedly treats night, exile, and constriction as conditions in which 
emunah must carry what direct perception no longer can. The Western Wall therefore becomes a symbol of the last 
visible boundary of revelation: even where the 'sun' of apprehension sets, a residual point of attachment remains. This 
anticipates his later use of boundaries throughout Eruvin as spiritual forms rather than mere limitations.
8 Within impurity: Leviticus 16:16 describes the Tent of Meeting as "dwelling with them in the midst of their 
impurities." Sifra Acharei Mot and Yoma 57a:1:1 make the implication explicit: even when Israel is impure, the 
Shekhinah remains among them; Rashi repeats that reading. This is not permission to remain impure. It is the 
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bound together like a chain,  תו לָ חֲ ל נַ בֶ ב חֶ קֹ עֲ דוּעַ מ"ש יַ יָּ - כַּ  as suggested by “Jacob, the rope of His 
inheritance”   (פ"ט במד"ר  יּ'  - (עַ  (see  Bemidbar  Rabbah,  chapter לּוֹקֶ  .(9  אַ אוֹר  לּוּת  גַּ תְ הִ שֶׁ ד   - 'עַ
Consequently,  the  revelation  of  divine  light,  דוֹל גָּ צוּם  מְ צִ וְ ר  תֶ סֵּ הַ וְ ם  לֵ עְ הֶ - בְּ  even  under  profound 
concealment, hiddenness, and contraction,  ל אֵ רָ ישׁ יִשְׂ ב אִ ל לֵ כׇּ ם מִ לַ עְ ין נֶ  is never entirely absent from - אֵ
any Jewish heart.  ים יִּ ק חַ לֶ שׁ בּוֹ חֵ ים יֵ חוּתִ פְּ בַּ חוֹת שֶׁ פָּ  Even the lowest person possesses a portion of - אַף הַ
living vitality  ל עַ מַּ ' מִ לּוֹקֶ ק אַ לֶ חֵ ק לוֹ ד' מֵ לַ ר חָ שֶׁ  allotted to him by the Lord from the divine portion - .אֲ
above.9  ה בָ קֵ שׁוֹן נְ לְ ה בִּ ינָ כִ שְּ קוֹם הַ ל מָ כָ א בְּ רָ קְ נִ  The Shekhinah is therefore spoken of everywhere in the - וְ
feminine,  ל" נַ ם כַּ ת אֵ גַ רֵ דְ מַ יא בְּ י הִ because she occupies the role of mother, as explained above.10 - .כִּ

אוֹד דוֹל מְ ם אוֹר ד' גָּ צֶ ת עֶ מֶ אֱ י בֶּ נוּ כִּ יֽ יְ הַ  וא"א  In truth, the essential light of the Lord is exceedingly great - וְ
ל לָ ם כְּ י אָדָ נֵ ב בְּ לֵּ ג לַ שָּ וֽ יוֹת מֻ הְ ם  ,and cannot be grasped at all by the human heart - לִ אָדָ י הָ אַנִ י לֹא יִרְ  כמ"ש כִּ
י חָ - .וָ  as  Scripture  says:  “A  human  being  cannot  see  Me  and  live.”  הקב"ה אַר  וֽ תֹּ הוּ  זֶ - .וְ  This 
transcendent aspect is expressed by the title “the Holy One, blessed be He.”  קוֹם ל מָ כָ ה בְּ שָּ וֽ דֻ אַת קְ  - הוֹרָ
For holiness always signifies  ה לָ דָּ בְ ם  :separation - הַ י אָדָ נֵ ל מבְּ דָּ בְ הוּא נִ  He is separate from human - .שֶׁ
beings and their comprehension.11  י לִ אֵ רְ שְׂ יִּ בּוֹת הַ לִּ ל מִ דָּ בְ נִּ נוּ אוֹר ד' הַ יֽ יְ הַ  This refers to the light of the - .וְ
Lord as it transcends Jewish hearts.  ה ית"ש צָ רָ י שֶׁ פִ ים  Yet the Blessed One desired - וּלְ אִ רָ בְ נִּ יגוּ הַ שִּ יַּ  שֶׁ
אוֹרו ן מֵ ם כֵּ - גַּ  that created beings should apprehend something of His light.   תו אָרָ ' הֶ ם יִתְ צֵ מְ - צִ  He 
therefore contracted His illumination   ת מֶ צֶ מְ וֽ צֻ ת וּמְ לֶ בֶּ גְ וֽ ' מֻ יֶ הְ תִּ - שֶׁ  so that it would become bounded 
and limited,  ק כ"כ זֶ וֽ חֹ ף וְ קֶ וֽ תֹ לֹא בְּ - וְ  rather than overwhelming in force and intensity.  [ ישׁוּת כֹּחַ שִׁ תְּ הַ  וְ
ה בָ קֵ שׁוֹן נְ לְ קוֹם בִּ ל מָ כָ ז בְּ מַ רְ - נִ  [This attenuation of force is sometimes indicated by feminine language. 
בּוֹ א  יּוֹצֵ כַ בְּ ם  עַ טַ קוֹמוֹת  מְ ה  מָּ כַ בְּ ״ל  זַ רוּ  אָמְ שֶׁ מוֹ  - כְּ  The  Sages  use  this  grammatical  explanation  in 
comparable cases:   (כוֹת לב רָ - (.בְּ  in Berakhot (32a),  ה כו בָ קֵ נְ שׁ כֹּחוֹ כִּ שַׁ י' תָּ ' לֵ יָ עְ בַּ כוֹל מִ יָ ת  לֶ וֽ כֹ - ['יְ  the 
feminine form signifies that, as it were, “His power weakened,” and so forth.]   ' תוֹ יִתְ ינָ כִ הוּא כֹּחַ אוֹר שְׁ  וְ
ל אֵ רָ י יִשְׂ נֵ בוֹת בְּ בָ תוֹךְ לְ  This contracted illumination is the light of His Shekhinah within the hearts of - .בְּ
Israel.12  ה נָ ת בְּ לֶ דֶּ גַ מְ ם הַ אֵ ן הָ יָ נְ עִ י   ,Just as a mother raises her child - וּכְ נֵ שׁוֹת בְּ פְ נַ בְּ ים שֶׁ יִּ חִ צְ נִּ ים הַ יִּ חַ דּוּל הַ יֽ ךְ גִּ  כָּ

theological basis of return: impurity obscures the indwelling but does not erase the relationship that makes purification 
possible. Leviticus 16:16 Yoma 57a Rashi on Leviticus 16:16 The source establishes a crucial theological asymmetry: 
impurity is real and must be removed, but it does not possess the power to make the covenantal relation unreal. Rav 
Tzadok needs that distinction for his developmental model of avodah. Mitzvot purify because there is already a divine-
rooted life capable of being uncovered. The Shekhinah 'within their impurity' is therefore not indulgence toward sin; it 
is the metaphysical condition that makes teshuvah, purification, and renewed apprehension possible.
9 Jacob as a rope: Deuteronomy 32:9 calls Jacob "the rope of His inheritance." Bemidbar Rabbah 9:7 describes Israel's 
generations as strands intertwined into a rope and depicts grave sin as cutting that rope. Rav Tzadok stresses the other 
side of the image: all Jewish souls remain linked in a single chain of inheritance. His Yisrael Kedoshim 10:7 similarly 
joins "God made the human upright," the divine breath, and "Jacob, the rope of His inheritance," to argue that even 
extensive sin cannot convert Israel's essential root into that of the nations. Bemidbar Rabbah 9:7 Yisrael Kedoshim 
10:7 A rope is made of separate strands whose strength lies in their binding. Rav Tzadok uses that image to hold 
together individuality, history, and collective rootedness: a single soul may become obscured, but it belongs to a larger 
continuity that precedes its present state. This helps explain why Knesset Yisrael can function as 'mother.' The 
individual is born into a living corporate relation, and mitzvah reconnects the conscious self with that inherited depth 
rather than constructing holiness from nothing.
10 Shekhinah as mother: The feminine designation is symbolic and grammatical, not a claim that God is bodily or 
sexed. Here "mother" names the immanent and nurturing mode through which hidden divine vitality becomes present, 
grows, and is differentiated in souls. The metaphor continues the rabbinic language of Berakhot 35b:2:2 and prepares 
Rav Tzadok's distinction between the transcendent source, called "father," and its contracted, inwardly manifest 
disclosure, called "mother" or Shekhinah. Berakhot 35b The maternal metaphor describes mediation, not a second 
divine power. It gives language for the passage from concealed source to received life: what is beyond all measure 
must be disclosed through a vessel proportioned to the recipient. That is why Rav Tzadok can identify Shekhinah with 
both Knesset Yisrael and the indwelling divine life. In each case the emphasis is on reception and manifestation, while 
the ultimate life remains rooted in the transcendent 'Father.'
11 Unknowability and holiness as separation: Exodus 33:20 says, "A human being cannot see Me and live." Ramban 
explains that the embodied soul could not sustain such apprehension, and Sforno likewise reads the verse as a limit of 
mortal perception. Maharal defines kedushah as separation from material existence: God is called holy because He is 
not one being alongside created beings. Rav Tzadok therefore hears HaKadosh Barukh Hu as a title for divine 
transcendence, prior to the contracted disclosure that can be borne within consciousness. Exodus 33:20 Ramban on 
Exodus 33:20 Gevurot Hashem 30:2 Rav Tzadok's next move depends on this limit. If the divine essence were directly 
graspable, there would be no need for mediated indwelling, mitzvah, or progressive apprehension. Kedushah as 
separation therefore does not produce distance for its own sake; it explains why finite vessels are necessary. The 
Shekhinah is the merciful form of disclosure by which the utterly transcendent can be encountered without ceasing to 
be transcendent or overwhelming the creature who receives the light.
12 Tzimtzum and the Talmudic idiom: Rav Tzadok uses tzimtzum for the limitation of overwhelming illumination into 
a form that creatures can apprehend; the passage speaks phenomenologically about revelation, not about spatial 
change in God. The bracketed line cites Berakhot 32a:28:28, where the feminine noun yekholet, "ability," is contrasted 
with the masculine yakhol, "able," and the Sages employ the old rhetorical phrase "His strength weakened like a 
female." Rav Tzadok borrows that grammatical trope solely for diminished or contracted manifestation. It is not a 
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ל אֵ רָ - יִשְׂ  so the eternal life within the souls of Israel is nurtured  ם ן בָּ שּׁוֹכֵ - הוּא אוֹר הַ  by the light 
dwelling within them.  ים יִּ תִּ מִ אֲ ים הָ יִּ חַ י הַ נֵ יְ נְ ל עִ ים כׇּ גִ הֲ נַ תְ דוֹ מִ ל יָ עַ  Through that light, every dimension - וְ
of true life is directed,  מוֹת הֵ בְּ ן הַ ם מִ לָ דֵּ בְ הֶ - וְ  including the distinction between human beings and 
animals.  ם עוֹלָ לוּ בָּ תְּ שְׁ נּוּ הֻ מֶּ ר מִ שֶׁ שׁ אֲ שֹׁרֶ וְ ר  קַּ ל עִ בָ - אֲ  Yet their primary root, from which they were 
implanted in the world,   -   [ת דֶ מּוֹלֶ ם הַ אֵ ן הָ ' מִ לוּיָ גְּ ה הַ לָ תָּ שְׁ הַ י הַ  The visible implantation is from the] - כִּ
mother who gives birth,  אָב ן הָ ה מִ לָ תָּ שְׁ הַ אָה הַ ם בָּ לֵ עְ הֶ ל בְּ בָ - אֲ  but in hidden fashion the implantation 
comes from the father, from whom she receives it,  ה נָ בֶּ רְ ל קִ אוּ אֶ י בָ ע כִּ לֹא נוֹדַ נּוּ וְ מֶּ ת מִ לֶ בֶּ קַ מְּ  and it is - [שֶׁ
not perceptible that it has entered her inward being.]  ל דָּ בְ נִּ אוֹר הַ ם הָ צֶ ן עֶ  That concealed root - הוּא מִ
comes from the essential transcendent light,  כֹח ' בְּ לּוֹקֶ ק אַ לֶ חֵ ק וְ לֶ ל חֵ יד כׇּ מּוֹלִ הוּא הַ - שֶׁ  which generates 
every divine soul-portion in potential   צוּם מְ צִּ כֹּחַ הַ הוּא  ה שֶׁ ינָ כִ שְּ הַ לְ ם  נָ נוֹתְ - .וְ  and entrusts it  to the 
Shekhinah, the power of contraction.  שּ"י ד הַ סַ יָּ כֹּחַ שֶׁ ר הַ ה לוֹמַ  That is, the Blessed One established - רוֹצֶ
a power  ש גָּ רְ ל נִ עַ וֽ פֹּ את לַ צֵ ל לָ יוּכַ ם וְ צַ מְ וֽ צֻ יְּ  through which the light could be contracted and emerge - שֶׁ
into felt actuality   ם י אָדָ נֵ ב בְּ לֵ ' בְּ תוֹ יִתְ גָ שָּ  .as an apprehension of Him within the human heart - אוֹר הַ
ה ינָ כִ שְּ אוֹתוֹ כֹּחַ הַ ל  That power of the Shekhinah - וְ פּוֹעֵ יא לַ יד וּמוֹצִ מּוֹלִ  gives birth and brings the - הוּא הַ
hidden potential into actuality.  , ה הקב"ה יו זֶ ' אָבִ יֽ ה פֵּ זֶ  This is the meaning of “his Father is the Holy - :וְ
One, blessed be He.”13

וֹת צְ מִּ ה הַ שֵׂ עֲ ל מַ ה כׇּ נֵּ הִ נו  ,Now, in every performance of the mitzvot - וְ יֽ תוֹכֵ ן בְּ שּׁוֹכֵ ים הַ יִּ ק חַ לֶ י חֵ דֵ ל יְ  it - הוּא עַ
is through the portion of life dwelling within us   בוֹד כָּ ךְ הַ לֶ מֶ ים לְ דִ  that we serve the King of - אָנוּ עוֹבְ
Glory,  ּינו לֵ עָ ף  חוֹפֵ וְ ם  שֶׁ גֶּ ל  כׇּ מִ ל  דָּ בְ נִּ הַ - .והקב"ה   the  Holy  One,  blessed  be  He,  Who transcends  all 
physicality and shelters over us.  י ינוּ כִּ יְ הַ מוּת  :That is - וְ יֽ לֵ שְּ ית הַ לִ כְ  הוּא  the purpose of perfection - תַּ
שּ"י לּוּת אוֹר הַ גַּ תְ פוֹת הִ ש  ,is an ever-increasing revelation of the Blessed One’s light - הוֹסָ גָּ רְ וֽ ר מֻ בּוּי יוֹתֵ רִ  בְּ
- experienced with progressively greater intensity,   ה כָ וֽ מֹ י כָּ ה ד' מִ נָ רְ י תֹּאמַ מוֹתַ צְ ל עַ י כׇּ ד כִּ  until “all - .עַ
my bones shall say: Lord, who is like You?”  ים טִ פָּ שְׁ ים וּמִ קִּ ה השי"ת חֻ וָּ ה צִ ל זֶ עַ  For this purpose the - וְ
Blessed One commanded statutes and ordinances.  ה יוֹנָ לְ עֶ ה הָ מָ כְ חׇ י הַ רֵ דְ י סִ פִ ר כְּ שֶׁ  In accordance with - אֲ
the order of supernal wisdom,  בוֹת בָ לְּ הַ וְ שׁוֹת  פָ נְּ כוּ הַ כְּ דַּ יִזְ י  דֵ יְ ל  - עַ  they refine souls and hearts  ּרו סְ יִוָּ  וְ
ים ילִ דִּ בְ מַּ הַ ים  כִּ סְ מַּ - הַ  and remove the screens that divide,  ל עַ מַּ מִ  ' לּוֹקֶ אַ ק  לֶ חֵ הַ ה  בֶּ רַ יִתְ וְ ר  יוֹתֵ שׁ  גַּ רְ וֽ יֻּ שֶׁ ד   עַ
בּוֹ רְ קִ בְּ .until the divine portion above within a person is felt more fully and increases - .שֶׁ ד  14 לֵ וָּ יִּ נוּ שֶׁ יֽ יְ הַ  וְ
בּו ב לִ רֶ קֶ שּ"י   That is, there is born within the heart - בְּ ת הַ גַ שָּ הַ ק אוֹר וְ לֶ  an additional measure of - עוֹד חֵ
light and apprehension of the Blessed One  ה בוֹדָ עֲ ה וַ בוֹדָ ל עֲ כׇ  ,  .through every act of divine service - בְּ
ם אֵ י אָב וָ דֵ ל יְ יא עַ ה הִ דָ יֽ ל לֵ כׇ בוֹדוֹ ית"ש  :Every birth is through father and mother - וְ אוֹר כְּ ע מֵ פַּ שְׁ וֽ יֻּ נוּ שֶׁ יֽ יְ  - הַ
a new illumination flows from the light of His glory  ם צָ מְ וֽ צֻ מְ אוֹר הַ ף בְּ  into the contracted - עוֹד אוֹר נוֹסָ
light  ל בֵ י תֵּ נֵ ל פְּ שּ"י עַ ע הַ פַ שֶׁ תּוּת אוֹר וְ מִ אֲ ר מֵ יג יוֹתֵ שִּ הַ בּוֹ לְ ת לִ גַ שָּ ב הַ רֶ קֶ - .בְּ  within the heart’s perception, 
enabling it to grasp more of the truth of the Blessed One’s light and influx throughout the world.   
ם] צָ מְ וֽ צֻ מְ ית אוֹר הַ לִ כְ הוּ תַּ זֶּ ין ל"א.(  ,This is the purpose of the contracted light] - שֶׁ דּוּשִׁ תוּב )קִ כָּ מוֹ שֶׁ  as - כְּ
Kiddushin (31a) teaches:  יו בוֹד אָבִ כְ ין בִּ בִ יָּ מּוֹ חַ אִ הוּא וְ - [שֶׁ  the person and his mother are obligated to 
honor his father.]  וֹת צְ מִּ ה הַ שֵׂ עֲ י מַ דֵ ל יְ עַ לו  ,Through the performance of mitzvot - וְ כְ שִׂ יּוּתוֹ וְ כֹחַ חַ ד בְּ עוֹבֵ  שֶׁ

statement about women's spiritual dignity or capacity. Recanati on Shelach also treats the phrase as an esoteric 
allusion rather than a crude comparison. Berakhot 32a Recanati on Shelach 6 The note is also a safeguard against 
reading tzimtzum as literal spatial withdrawal. Rav Tzadok's concern is the scale of manifestation: an infinite light can 
be experienced only through a contracted form proportionate to the receiver. The unusual gendered idiom in the Bavli 
serves only as inherited language for diminution of manifest power. The theological point is therefore about reception 
and concealment, not divine weakness, corporeality, or any essential hierarchy between male and female persons.
13 Hidden father and manifest mother: Rav Tzadok's Sichat Malakhei HaSharet 2:9 describes Israel's souls as 
proceeding "from the very power of the Father" and connects the divine breath to Israel's status as children. In the 
present passage the father is the transcendent source held in potential; the mother is Shekhinah, the contracted power 
that receives, gestates, and brings that potential into felt actuality. The biological analogy is deliberately marked as an 
analogy of hidden source and manifest birth, not a literal description of divine structure. Sichat Malakhei HaSharet 2:9 
This analogy explains the 'birth' language at the end of the se'if. A hidden source is not yet a consciously possessed 
apprehension; it must pass through a receptive, formative stage before it becomes manifest in the person. Rav Tzadok 
uses father and mother to distinguish origin from emergence. Mitzvah performed by the living soul is thus a kind of 
spiritual gestation: the rooted divine relation becomes newly articulated in awareness, character, and action.
14 Mitzvot as refinement: The language of refining souls, removing screens, and reaching devekut belongs to a broad 
Jewish ethical and mystical grammar. Mesillat Yesharim, chapter 1, presents commandments as the means by which a 
person reaches attachment to God and true perfection. Tanya, chapter 23, describes the limbs performing a mitzvah as 
a vehicle for the supernal will. Rav Tzadok's distinctive emphasis is developmental: each mitzvah removes an 
obstruction and permits an additional measure of already-rooted divine life to be born into conscious apprehension. 
Mesillat Yesharim 1 Tanya 23 Mesillat Yesharim and Tanya help locate Rav Tzadok between two familiar models: 
ethical refinement and mystical union. He combines them. The mitzvah removes opacity from the receiver, but the 
result is not merely moral improvement; the clarified person becomes more capable of apprehending the divine life 
already sustaining him. This is why his language of 'screens' should be read dynamically: each act changes the vessel 
and thereby changes what measure of truth the person can consciously bear.
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- a person serves with the vitality and intellect available to him   י יֵּ חַ ד לְ ים עוֹבֵ מִ צָ מְ וֽ צֻ מְ בּוֹ וּמוֹחוֹ הַ לִ ג לְ שָּ וֽ מֻּ  הַ
ם ךְ עוֹלָ לֶ ים וּמֶ יִּ ים חַ לֹקִ ם אֱ  and with his bounded heart and mind serves the Life of the world, the - .עוֹלָ
living God and everlasting King.  ר בֵּ חַ תְ וּמִ ד  אַחֵ תְ מִ י  רֵ - הֲ  The portion of  life  dwelling within him 
thereby becomes united and joined  ים יִּ חַ קוֹר הַ מָ ן בּוֹ לְ שּׁוֹכֵ ים הַ יִּ חַ ק הַ לֶ י  .with the Source of life - .חֵ דֵ ל יְ עַ  וְ
זו דוּת  אַחֲ תְ - הִ  Through this  union   ת פֶ נוֹסֶ ה  גָ שָּ הַ בְּ ה  שָׁ דָ חֲ הַ ה  דָ יֽ לֵּ הַ יא  - .הִ  a new birth of  additional 
apprehension takes place.  ֽי הוּ פֵּ זֶ יהּ  This is the meaning of - 'וְ תֵּ ינְ כִ יךְ הוּא וּשְׁ רִ א בְּ שָׁ ם יִחוּד קוּדְ שֵׁ  for“ - :לְ
the sake of the unification of the Holy One, blessed be He, and His Shekhinah.”15

יף ב׳ עִ Se'if 2 - סְ
Fear and Love: The Inner Wings of Mitzvah

ילוּ חִ ימוּ וּדְ חִ ימוּ וּרְ חִ ילוּ וּרְ חִ דְ ן בִּ יָ נְ עִ  And the meaning of the formula “with fear and love, and with love - .וְ
and fear”16  ָך מְּ אִ יךָ וְ ד אָבִ בֵּ תוּב כַּ כָּ מוֹ שֶׁ  is reflected in Scripture’s order: “Honor your father and - הוּא כְּ
your mother,”  ּאו ירָ יו תִּ אָבִ מּוֹ וְ ישׁ אִ ר אִ מַ אֱ נֶ - וְ  while another verse says, “Each person shall revere his 
mother and his father.”  ַדוּע ם( יָ ין )שָׁ דּוּשִׁ יֽ קִ ה בְּ כָ רָ בְ ם לִ רוֹנָ כְ ינוּ זִ בּוֹתֵ דּוּק רַ קְ דִ  The Sages’ close reading in - .וְ
Kiddushin (there) is well known.17  )קּוּן י׳ ים )תִּ קּוּנִ יֽ תִּ תוּב בַּ כָּ ה שֶׁ דוּעַ מַ ן יָ יָ נְ עִ ל הָ בָ  The underlying idea is - אֲ
expressed in Tikkunei Zohar (Tikkun 10):  ין פִ דְ ין גַּ רֵ ם תְּ א הֵ מָּ אִ א וְ בָּ אַ  Father” and “mother” are the“ - דְּ
two wings,  א ילָּ עֵ א לְ חָ רְ א פָּ ימוּ לָ חִ ילוּ וּרְ חִ לֹא דְּ א בְּ תָ יֽ יְ אוֹרָ  and Torah without fear and love does not fly - .וְ
aloft.18  ְך רַ בָּ יִתְ יו  נָ פָ לְ צוֹן  רָ בְּ ל  בַּ וֽ קֻ תְּ יא שֶׁ ה הִ יחָ רִ פְּ רוּשׁ הַ - פֵּ  Here “flight” means that the act is  received 
willingly before Him, blessed be He,  ֹבּו רְ קִ ף בְּ כֶ יֽ ד תֵּ לֵ וָּ יִּ ד שֶׁ  so that there is immediately born within - עַ
the person  ת שֶׁ דֶּ וֽ חֻ ה מְ גָ שָּ ע הַ פַ א  .an influx of renewed apprehension - שֶׁ בָּ אַ דוּת דְּ אַחֲ תְ הִ י הַ דֵ ל יְ ק עַ הוּ רַ זֶ  וְ
"ל נַ א כַּ מָּ אִ This occurs only through the aforementioned union of father and mother.19 - .וְ

15 Har Bracha preserves the full yichud formula at both the opening and the conclusion of this se’if. That fuller 
reading is important because Rav Tzadok identifies the transcendent Source as the “Father” and Knesset Yisrael, the 
indwelling Shekhinah, as the “Mother”; mitzvah reunites finite, indwelling life with its Source. Kiddushin 31a 
supplies the father-mother analogy. Tzidkat HaTzadik §252 provides a close internal control: yichud means 
recognizing human willing and action as rooted in the Divine Source, not effecting any change in God.
16 Fear and love: The paired Aramaic formulas describe two directions of service: awe establishes receptivity; love 
supplies movement toward God. Sha’ar Ma’amarei Rashbi explains that kabbalistic texts reverse their order according 
to the direction of unification and the flow of apprehension. Rav Tzadok develops this further in Se’if 3. Sha’ar 
Ma’amarei Rashbi, Ki Tissa 3 The reversal of the formula is not redundancy. It indicates that spiritual life can be 
described from two directions. From below, awe is the first discipline that makes the self receptive and bounded; love 
then expands that receptive life toward attachment. From above, love is experienced as the prior divine generosity 
from which awe is born as response. Se'if 3 will translate the same two directions into the relation of Adnut and 
Havayah.
17 Honor and reverence: Exodus 20:12 puts father first in honor; Leviticus 19:3 puts mother first in reverence. 
Kiddushin 30b:18-22 and 31a:1 equate both with God’s honor and awe, then explains: a child naturally honors the 
mother more and fears the father more, so Torah foregrounds the less instinctive duty. Rav Tzadok reads this 
symbolically through Se’if 1’s father/mother principles. Exodus 20:12 Leviticus 19:3 Kiddushin 30b:18-22; 31a:1 The 
Gemara gives a behavioral explanation for Scripture's reversed order; Rav Tzadok adds a symbolic one without 
displacing the peshat. Because father and mother already signify source and indwelling manifestation, honor and 
reverence become clues to two modes of avodah. The key is that neither parent, and neither spiritual quality, is 
dispensable. The Torah's reversal teaches complementarity: healthy service requires both receptive awe and active 
love, ordered according to what the situation demands.
18 The two wings: Rav cites Tikkunei Zohar, Tikkun 10: Torah without fear and love does not rise. Tanya 40-41 
explains that love and fear are not substitutes for action but its two wings. Rav Tzadok’s Resisei Layla 10:1 gives the 
same parallel and aligns the wings with Avraham and Yitzchak. Tikkunei Zohar 25b:2 Tanya 40:10 Tanya 41:13 
Resisei Layla 10:1 The wing-image preserves the priority of deed. A bird without wings is still a bird, but it cannot 
rise; similarly, an act may retain halakhic identity even when its inward love and awe are deficient, yet it lacks the 
spiritual elevation Rav Tzadok is describing. This distinction is important throughout the se'if. He is analyzing the 
inner fruit of mitzvah, not rewriting the legal conditions of mitzvah performance. Love and fear vivify the deed rather 
than replace it. Exact internal Rav Tzadok parallels — Peri Tzadik, Tzav §8 explicitly calls love and fear 'the two 
wings' and explains the Tikkunei Zohar’s statement that Torah with deḥilu u-reḥimu rises above, connecting the image 
to Elisha Ba’al Kenafayim. Kometz HaMinchah II §5 gives a second internal formulation: the cherubim signify love, 
the revolving sword signifies fear, and one reaches the Tree of Life—Torah—by passing through the gates of love and 
fear. These are direct Rav Tzadok witnesses for the wing-symbolism used here and sharpen the point that ahavah and 
yirah are the animating powers by which Torah and mitzvah become spiritually elevated. Peri Tzadik, Tzav §8; 
Kometz HaMinchah II §5.
19 Flight and apprehension: For Rav Tzadok, “flight” means that the mitzvah is received with favor and yields new 
inward apprehension. It continues Se’if 1: father is transcendent source; mother is contracted vitality bringing potential 
into awareness. Tanya 16:6-7 likewise says that contemplation invested in action becomes its inner life and wings. 
Tanya 16:6-7 'Flight' therefore belongs to the afterlife of the act within the soul. When action is joined to kavvanah, 
the act does more than discharge an obligation: it becomes a vehicle of new perception. Rav Tzadok's developmental 
sequence is precise - rooted vitality, felt heart-awareness, embodied mitzvah, and then expanded apprehension. The 
language of wings captures the transition from a bounded act to a consciousness capable of rising beyond the level 
from which the act began.
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Without a Garment
Se'if 95 - The Land of Israel’s Revealed Delights as “the Serpent’s Skin”; the Spies Who Saw Only the Garment
Se'if 96 - The World to Come Too Has “the Serpent’s Skin”; the Incense as a “Garment” with the Drug of Death 

Within
Se'if 97 - The Three Gifts as the Pattern for Every Salvation; the “Error” and the Serpent’s Bite, and the Great Serpent 

of the Dark Mountains
Se'if 98 - The Blood of Birth and the “Error”; the Rectification Begun at the Sea; “The Work of Creation” and “The 

Work of the Chariot” in the Secret of the Great Sea-Serpent
Se'if 99 - “No Man Is Righteous on Earth” Until It Is Clarified; Why Even Moshe and Rashbi Feared; the Arizal’s 

Revelation as a “Vision of the Heart”
Se'if 100 - The Essence of the Punishment; the “Test” at Refidim; Faith Above the Intellect, and Why Moshe Fled from 

the Great Sea-Serpent
Se'if 101 - Refidim and the Striking of the Rock; Miriam’s Well; Moshe and Miriam as Sun and Moon; Torah and 

Prayer as Two Opposites
Se'if 102 - Knowledge and Choice as Two Opposites That Only Israel Unifies; Torah and Prayer as Effort and 

Recognition
Se'if 103 - The “Daughter of the King” on the Tower Floating in the Air; the 400 Questions of Do’eg and Achitofel 

That Shlomo Resolved; David Adorning the Bride and Shlomo Uniting Them
Se'if 104 - “If It Is Stone, It Dissolves”; Prayer from the Heart Only When One Recognizes His Need; the Stray 

Thoughts as Shells Clothing the Shechinah, and Adam’s Failure
Se'if 105 - Moshe Who Vanquishes the Serpent vs. Shlomo Who Enters All the Shells; Moshe and the Fear of Heaven 

as His “Bride”
Se'if 106 - After the Effort, the Recognition “I”; Shlomo’s Union Above; Moshe Unable to Vanquish the Root of the 

Serpent; Miriam’s Death at Kadesh, the Letter Lamed and the Tower
Se'if 107 - The Complete Vanquishing in the Days of Mashiach; Miriam’s Well and the Sea; Moshe Drawing the Well 

into Israel’s Hearts; the Staff of Gevurah at Chorev
Se'if 108 - The Zohar Shlach on the “Echoing Voice of the Serpent”; Rabbi Shimon’s Wonder That Even Shlomo Did 

Not Know It; the Bas Kol as the “Hinder-Parts” of Hashem’s Voice
Se'if 109 - All Human Deeds and Speech Are an “Echo” of Hashem’s Voice, Refracted into Many Forms; Why Its 

Truth Is Unrecognizable Except to the One Who Hears the Bas Kol
Se'if 110 - The True Sages of Israel Whose Wisdom Is an “Echo” of Hashem’s Voice; the Chain Written Torah → 

Mishnah → Talmud
Se'if 111 - This Surpasses the Prophecy of Fools and Children; the Ba’alas Ov; the False Prophets and Bilam Who 

Heard the “Echo”; “You Shall See My Back”
Se'if 112 - “He Has Set Me in Dark Places — This Is the Talmud of Bavel”; Bavel as the “Hinder-Parts” of Jerusalem; 

Targum as the “Hinder-Parts” of the Holy Tongue; the Seventy Languages from the Dispersion
Se'if 113 - The Essence of Vitality Is Speech; the Angels Who Do Not Attend to Aramaic; the Seventy Princes; 

Michael and Gavriel; the Exile to Bavel as the “Hinder-Parts,” and the Destruction Returning Israel There



Se'if 114 - The Voices Heard from Jerusalem to Jericho; the Tenth Being Scent; “Sound, Sight, and Scent” as the Three 
Recognitions “I, You, He”; the Ten Parsa’os

Se'if 115 - Achan and Jericho’s Link to Bavel; Dates as “The End”; Milk and Honey as the Two Torahs; the Curse of 
Yehoshua; Jericho as the “Lock” and “Hinder-Parts” of the Land

Se'if 116 - The Converts “Hard as a Sapachas”; Plagues and Tents as the Roots of “Do Not Murder” and “Do Not 
Commit Adultery”; the Two Impulses; the Erev Rav Who Made the Calf

Se'if 117 - The Converts in Every Gift to Israel; Yisro and Rachav; How Converts Come Through Evil Speech, 
Rectifying the Sin of the Spies

Se'if 118 - In the Future, a Rectification for Evil Speech; No More Converts; the Letters Tes and Kuf, and “Good 
Hidden Within” Until the World to Come

Se'if 119 - “Who Is a Convert with You in Your Poverty”; Rabbi Akiva, Foundation of the Oral Torah, the Son of 
Converts; the Wisdom of the Oral Torah as Ru’ach HaKodesh, Greater Than Prophecy

Se'if 120 - The Three Powers of Hashem — Thought, Speech, and Deed — as “I, You, He”; “Wisdom” the Beginning 
of Revelation, Still “Being”, While “Thought” Is the Hidden “He”; “The Unripe Fruit of Supernal Wisdom Is 
Torah”; and How Thought Is Revealed Only in the Oral Torah, “the Mysteries of the Holy One”

Se'if 121 - The “Hinder-Parts” as the Body Itself, Its Advantage over Prophecy and the Written Torah; Why Moshe’s 
Mind Was Set at Ease — the Oral Torah’s Clarification Through “Halachah le-Moshe mi-Sinai” and the Innovation 
of the Worthy Disciple

Se'if 122 - Why a “Single Law” Sets Moshe’s Mind at Ease: the Written Torah as “Truth” That Is One; “These and 
These Are the Words of the Living God” in the Oral Torah; the Supernal Wisdom Where Multiplicity Unifies, and 
the Indisputable “Halachah le-Moshe mi-Sinai”

Se'if 123 - Purifying the Sheretz with 150 Reasons, and Sharpening the Students: Intellect That Contradicts Moshe’s 
Perception; “A Law Without a Reason”; Rabbah the “Uprooter of Mountains” versus Rav Yosef “Sinai,” and Why 
the Halachah Follows the Oral Torah

Se'if 124 - The Intellect Is Not Rejected, for It Is Drawn from Hashem’s Essence Where Both Opposites Are True; 
Teshuvah Turning Sins to Merits and David’s “Yoke of Repentance”; Thought versus Deed in Knowledge and Free 
Choice; Why a Sage Is Preferable to a Prophet

Se'if 125 - “My Children Have Defeated Me” and Rabbi Eliezer’s “Let Heaven Prove It”; the Rung of “Sinai” and the 
Parah Adumah; the Two Extremes of the Yetzer — Desire and Idolatry — the Calf and Moshe’s Rectification of the 
Covenant; Why the Reason of the Parah Was Revealed to Moshe but Was “Far” from Shlomo; Rabbi Eliezer as a 
Likeness of Moshe, the “Glorious Wisdom in an Ugly Vessel,” and the Written Torah as the Light Within the 
Vessel of the Oral Torah

Se'if 126 - “Let Heaven Prove It” and the Heavenly Voice (Bas Kol); Why the Halachah Follows Beis Hillel and “It Is 
Not in Heaven”; and the Sages’ Wisdom Drawn from Above the Heavens

Se'if 127 - When Koheles Sought to Judge by the Heart: The Bas Kol That His Wisdom Was Not Yet Clarified
Se'if 128 - “At First the Torah of Hashem, at Last His Own”: Why the Sages Did Not Bless First
Se'if 129 - “Do Not Credit Yourself”: Striving, the Finding, and the Torah of Mashiach
Se'if 130 - Exile and the Loss of the Land: Even an Am Ha’aretz’s Words Are Torah
Se'if 131 - The Returning Echo: Israel’s Prayer Begets a Bas Kol
Se'if 132 - The Returning Echo of Torah and Prayer: Why Tefillah Is Born of Kerias Shema
Se'if 133 - “Sister” First: Awe and Love, the Two Wings, and the Crossroads
Se'if 134 - At the Crossroads: Three Clarifications — Death, the Fearing Heart, and the Halachah-Resolving Mind
Se'if 135 - Bored Through from Side to Side: Le-Okmei Girsa, Divine Aid, and Yehudah vs. the Galil
Se'if 136 - The Might of David’s Men: Torah-Novellae That Vanquish the Powers of Evil
Se'if 137 - Shaul and David: The Spindle of Silence and the Wisdom Revealed in Deed
Se'if 138 - Seeing David: Forgetfulness, the Broken Tablets, and Shaul Undiminished
Se'if 139 - The Soul in the Face: The Garment, the Breath of the Bones, and the Joy That Swallows Death
Se'if 140 - Moshe and David: Heaven Brought Down, and Earth Raised Up
Se'if 141 - Children, Life, and Sustenance: The Mazal, Rava’s Three Requests, and the Rungs of Ru’ach HaKodesh
Se'if 142 - Prophecy, the Maggidim, and the False Prophet: The Voice That Speaks from Within
Se'if 143 - No Free Grace: The Reward-Mechanism, the Three and the Seven, and the Inner Chambers
Se'if 144 - Body and Soul Inseparable: The Sin of the Calf at the Root, and Grasping the King’s Hand
Se'if 145 - The Morning Ascent and the Eagle: East, South, and the Force of Awe; the Mountains of Darkness
Se'if 146 - The Accuser and the Inclination: Uza and Azael, and the Champion Hidden Within
Se'if 147 - The Name Taught to Isteher: Nogah, Venus, and the Good Within the Inclination
Se'if 148 - The Bath of Aphrodite and the Chain of Iron: Raising the Shell, and the Mountains of Antiquity
Se'if 149 - The Bow and the Bound Two: Machzeh Shaddai, the Depths, and the Peril of External Wisdom



Se'if 150 - Shlomo Ruling the Powers: The Two Leaves, the Morning Gaze, and the Longing of the Chains
Se'if 151 - Tarmod and the Mule: Mamzerus, the Brazenness of the Footsteps of Mashiach, and Daniel the Tailor
Se'if 152 - Shlomo Fixed to the Mule: Rabbi and Pinchas ben Yair, Gichon, and the Affliction of the Skin
Se'if 153 - The River and the Hidden Light: The Sea-Serpent, the Light Stored for the Righteous, and Shlomo’s 

Servants
Se'if 154 - The Power of Separation: Israel and the Nations, the Daughters of Jerusalem, and the Future Clarification
Se'if 155 - Tarmod the Hindparts of Sinai: The Mixed Multitude, the Mamzerim, and the Festival of the Final Union
Se'if 156 - The Fifteenth of Av and Yom Kippur: The Reversed Union, the Permitted Tribes, and Redemption from 

Death
Se'if 157 - Redemption from She’ol: The Ten Kavin, the Hidden Root, and the Kav of Frivolity
Se'if 158 - The Power of Lack: She’ol and the Closing of the Womb, the Four Rivers, and Shlomo’s Excess of Love
Se'if 159 - The Reed in the Sea: Rome Wedged at Its Beginning, and the Turn to the Root of Longing
Se'if 160 - The Tamid at the Fourth Hour: Clarification in Sleep, and “I Shall Ask of Supernal Wisdom”
Se'if 161 - Nevuchadnetzar the Servant: No Evil in Atzilus, and the Queen of Sheba Returned to Her Land
Se'if 162 - The Oral Torah from Bavel: The Great Assembly, the Three Lines, and the Nine Kavin Restored
Se'if 163 - The Four Faces and Chizkiyahu Who Did Not Say Song: The Hidden Root Bubbling Up in Bavel
Se'if 164 - The Tenth Kav and Yom Kippur: Bavel as Fine Flour, and Harpanya the Gate of Eden
Se'if 165 - The Fruits of Harpanya: The Face of the Dog, and the Two Keys of the Heart
Se'if 166 - Comforting the Oppressed: The Two Keys, and the Ruling That the Mamzerim Will Be Purified
Se'if 167 - The Halachah and the Fall of Tarmod: The Chanukah Lights, and Drawing Godliness to the Lowly Places
Se'if 168 - The Note and the Ring: The Cry of the Oppressed, and the Encompassing Light That Guards
Se'if 169 - The Ring and the Encompassing Light: Shlomo’s Lost Kingship, Naamah, and the Vanity of the Breath
Se'if 170 - The Father’s Inheritance: David Who Slew the Inclination, and Shlomo’s Greater Spreading
Se'if 171 - Why the Lower Rung Spreads More: The Beast on a Thousand Mountains, and the Force of Having No 

Force
Se'if 172 - Nechemiah’s Book in Ezra’s Name: The Written and Oral Torah, and the Thousand Wives
Se'if 173 - The Torah as Might: The World Created in Gevurah, and the Brazen Souls of the Mamzerim
Se'if 174 - No Generation Fewer Than Sixty Myriads: The Mazal as Angel, and the Vitality in the Grass
Se'if 175 - The Thousand Mountains and the Four Levels: Inanimate, Growing, Living, Speaking, and the Fourth 

Attribute
Se'if 176 - When Death Is Swallowed Up: Eating for Heaven’s Sake, and Doeg the Inverse of David
Se'if 177 - Doeg and Reish Lakish: Ascent from the Lowest Rung to the Hidden Root
Se'if 178 - Shimshon, Goliath, and the Hundred and One: The Dog, Ba’al Tzefon, and the Sprouting of David’s Horn
Se'if 179 - Dan Joined to Yehudah: The Lowliest and the Greatest Tribe, the End Wedged in the Beginning
Se'if 180 - The Sin of Might: Doeg Torn Out, the Power Taken from the Philistine, and the Hidden Root Above Reason
Se'if 181 - Reish Lakish Under the Wings of the Shechinah: The Brigand’s Root, and the Accusation That Killed
Se'if 182 - The Ludim and the Three Meals: Brigandage of Holiness, and the Tenth Kav as Seasoning
Se'if 183 - Saffron and the Tenth Kav: The Four Rungs, and Inheriting the Father’s Rung
Se'if 184 - The Three Rava Requested, and the Two Voices Every Soul Leaves Behind
Se'if 185 - The Greatness of the Later Generations: Halacha Ke-Basrai, and the Closeness Within the Darkness
Se'if 186 - The Two Voices and the Breath: How the Sage Attains Prophecy from the Souls of the Past
Se'if 187 - Scripture Versus Talmud: Why David, Shlomo, and Daniel Are Prophets, and the Virtue of the Lower Rung
Se'if 188 - The Father Confers in Righteousness, Not Wisdom: Inheritance Through the Heart, Not the Brain
Se'if 189 - Wisdom and Imagination a Hairsbreadth Apart: The Barren Seed, and the Heart’s Union with Wisdom
Se'if 190 - Derech Eretz Before the Torah: The Ten Generations, the Flood as a Portion of the Torah, and Avraham
Se'if 191 - Fire That Consumes Fire: Shlomo’s House Without Punishment, and the Whole Chariot in Man
Se'if 192 - The Avos Are the Chariot: Yechezkel and Yeshayah, and the Soul’s Apprehension of the Infinite
Se'if 193 - The Soul’s Limbs and the Fractal of Apprehension: Each Soul a Chariot, the Stones of the Bush
Se'if 194 - Thought, Speech, and the Serpent’s Two Voices: Prayer as the Attribute of the Lack, and the Garments of 

Skin
Se'if 195 - The Voice That Returns: Speech, the Three Curses, and the Two Strikings of the Rock
Se'if 196 - Shlomo and the Serpent: Dan Joined to Yehudah, Caesarea and Jerusalem, and the Rivers of Eden
Se'if 197 - Pishon Above Gichon: Shlomo’s Deficiency, and Moshe at the Rock
Se'if 198 - Between Blood and Blood: The Exile to Bavel, and the Clarification of Awe
Se'if 199 - Pinchas, Eliyahu, and the Final Union: Awe and Love Made One in the Secret of Yaakov



ה רָ ה זָ בוֹדָ עֲ
Avodah Zarah

יף א עִ Avodah Zarah § 1 — סְ
The Festivals of the Nations: Joy and Its Opposite; True Tranquility Rests on Trust in Hashem

- .ג  Gimel.1  (ב' א ה  רָ זָ ה  בוֹדָ ('עֲ ן  יהֶ ידֵ עֵ י  נֵ תָּ ד  חַ וְ ן  יהֶ ידֵ אֵ י  נֵ תָּ ד  - .חַ  [In]  Avodah Zarah (2a):  one taught 
“eideihen” (their calamities) and one taught “idiheihen” (their testimonies).  ג הוּא ם חַ אוֹת שֵׁ ירוּשׁ הוֹרָ  וּפֵ
ת חַ מְ שִׂ כתּוב בְּ מוֹ שָּ ה וּכְ חָ מְ שִּׂ תּוֹךְ הַ ינוּ מִ יְ ה הַ ידָ קִ נוּעוּ. וּרְ יָ וּגּו וְ שׁוֹן יחֹ לְּ ה מִ ידָ קִ רְ ל הָ הוּא עַ אוֹן דְּ רוּךְ ב' גָּ עָ ין בָּ יֵּ עַ ה ]וְ חָ מְ ל שִׂ  עַ
תוּבּוֹת טז ע"ב( ה) )כְּ לָּ כַּ י הַ נֵ פְ ין לִ דִ קְּ רַ ד מְ יצַ ה כֵּ לָּ כַ ן וְ תָ  And the meaning of the term “chag” (festival) is [an - חָ
expression] of joy [and see in the Aruch, in the name of a Gaon, that it is [an expression] of dancing, 
from the language “they reel and stagger,” and dancing is [done] out of joy, as they said regarding 
the rejoicing of bride and groom, “How does one dance before the bride?” (Kesubos 16b)];  ְך כָ  וּלְ
תינּו חֵ מָ ן שְ מַ הוּא זְ סּוּכּוֹת דְּ ג הַ ק חַ ג רַ ם חַ תָ א סְ רָ קְ  and therefore an unspecified “chag” [refers] only to the - .נִ
festival of Sukkos, which is the time of our joy.  ן ם כֵּ ךְ גַּ יפֶ הֵ ל הַ ה עַ לָּ מִּ אַת הַ ן הוֹרָ כֵ - וְ  And likewise the 
word can denote its opposite as well.2  ן יפּוּכָ הִ ר וְ בָ ים דָּ דׁש מוֹרִ וֶ שׁוֹן הּקֹ י לְ שֵׁ ל שׁוֹרְ י כָּ ר כִּ קוֹם אַחֵ מָ י בְּ תִּ בְ תַ כָּ מוֹ שֶׁ  .וּכְ
-  As I wrote elsewhere, all the roots of the holy tongue can indicate a thing and its opposite.  ּינו יְ הַ  וְ
ים לֹקִ ה אֱ שָׂ ה עָ ת זֶ עוּמַּ ה לְ כֹּל זֶ הַ ע דְּ נּוֹדָ מוּרוֹת כַּ תְּ ר הַ עַ שַּׁ - מִ  This is from the “Gate of Substitutions,” as is 
known: “God made this corresponding to that.”  ׁש מָּ יפּוּךְ מַ ת הוּא הֵ עוּמַּ לְּ ה שֶּׁ - .וּמַ  And what stands 
opposite is its literal opposite.  [צל זה שֹמאל צל זה יִמין אֶ אֶ בירֹו מה שֵ גד חֵ מד נֶ וֵ של אָדם העֹ ך מָׁ רְ ו דֶ  For] - [כמֹ
example, when one person stands facing another, what is right for one appears as left for the one 
opposite him.]  ה ל זֶ צֶ ה אֵ חָ מְ הוּא שִׂ ה שֶּׁ ל מַ שָׁ ךְ מָ רֶ ינוּ דֶּ יְ הַ  — Thus, by way of example, what is joy for one - וְ
לוּת ל הוֹלְ ה שֶׁ חָ מְ יא שִׂ ית הִ יתִּ מִ אֲ ה הָ חָ מְ שִּׂ ת הַ עוּמַּ לְּ ה שֶׁ חָ מְ שִׂ ינוּ דְּ יְ הַ ה. וְ ה הוּא תּוּגָ זֶ ל לָ בָ ה אֲ חָ מְ ה שִׂ זֶ ם לָ שׁ גַּ ה יֵ נֵּ  - הִ
there is also joy for the other, yet for this one it is grief; and the joy opposed to true joy is a joy of  
frivolity (hollelus).3  ה עָ י שָׁ פִ ק לְ יא רַ הִ - וְ  It lasts only for the moment,  ּה אוֹתָ ם בְּ יא גַּ ן הִ כֵ ה. וְ הּ תּוּגָ יתָ רִ אַחֲ  וְ
יוֹן מְ י דִּ לֵ עֲ ם בַּ ינָ אֵ י שֶׁ מִ ה לְ עָ  and its end is grief. Even at that very moment it is grief to one who is not - שָׁ
given to imagination,  עה פי שָ בר שהּוא לִ דָ בָ ון וְ מיֹ דְ קים בִּ היֹות דבּוִ - ,לְ  for such a person will not cling to 
imagination and to something that lasts only for a time.  ים עִ שָׁ ל רְ ן שֶׁ תָ ל טוֹבָ מוֹת ק"ג ע"ב( כָּ בָ כתּוב )יְ מוֹ שָּ  וּכְ
ים יקִ דִּ ל צַ צֶ יא אֵ ה הִ עָ  As they said (Yevamos 103b): “All the good of the wicked is evil in the eyes of - .רָ
the righteous.”  א גָּ חָ יִם לְ רַ צְ מִ גוֹ' לְ ה וְ תָ יְ הָ כתּוב וְ מוֹ שָּ ג כְּ א חַ רָ קְ ה נִ ם זֶ גַ - .וְ  This too is called “chag,” as it is 
said: “And [the land of Yehuda] will become” etc., “a dread (chaga) to Egypt.”
ה ם תּוּגָ יתָ רִ ם אַחֲ תָ חָ מְ שִׂ עכו"ם וְ י הָ גֵּ ל חַ בָ ה בד'. אֲ חָ מְ שִּׂ יא הַ ית הִ יתִּ מִ אֲ ה הָ חָ מְ שִּׂ ל הַ בָ  But the true joy is the joy - אֲ
in Hashem; whereas the festivals of the gentile nations and their joy — their end is woe, יא   הִ ר שֶׁ אַחַ  מֵ
ד עַ ים לָ יָּ קַּ ר הַ בָ ינוֹ דָּ אֵ ה וְ רָ ה זָ בוֹדָ עֲ ,since it is in idolatry and is not a thing that endures forever - בַּ מוֹ   ק כְּ  רַ
אוֹן ר גָּ בֶ י שֶׁ נֵ פְ - לִ  but [is] only like “before a fall, [there is] haughtiness,  ר עַ שַּׁ א מִ רָ בָ ן וּתְ יהֶ ידֵ הּ אֵ יתָ רִ אַחֲ  וְ
מוּרוֹת תְּ ב  and its end is their calamity and a shattering,4 ” - .הַ לֵּ ת הַ וַ לְ יא שַׁ ה הִ חָ מְ שִּׂ י הַ ן כִּ יהֶ ידֵ יא עֵ ה הִ ם זֶ גַ  וְ

1 Avodah Zarah 2a preserves two readings of the tractate's opening word, one associated with the nations' calamities 
and one with their testimony. Rav Tzadok treats the doubleness as programmatic: the same encounter with Divine truth 
can become joy or judgment. The Arukh connects chag with circular dancing, while Isaiah 19:17 uses the related form 
chagah for dread; Rav Tzadok uses the contrast to introduce his principle that holy language can disclose opposite 
manifestations of one root. Avodah Zarah 2a; Isaiah 19:17; Arukh, s.v. chag.
2 The Aruch, s.v. chag, in the name of a Gaon: festival-joy as dancing, from “they reel and stagger (yachogu ve-
yanu’u)” (Tehillim 107:27); with Kesubos 16b: “how does one dance before the bride?” — dancing as joy’s body. 
Avodah Zarah 2a: The tractate opens by validating two readings, one of festival/calamity and one of testimony. Rav 
Tzadok treats the textual doubleness as programmatic: the same encounter with Divine truth can become joy or 
judgment. The discourse opens from the Mishnah's opening word (Avodah Zarah 2a): one master reads eideihen (the 
nations' “calamities”), another idiheihen (their “testimonies”) — the dispute hinging on the word for the nations' 
festivals. “Chag” denotes joy (the Aruch: dancing, yachogu ve-yanu'u), and hence setam chag is Sukkos, zman 
simchaseinu. Rav Tzadok's principle: every root of the holy tongue denotes a thing and its opposite — the sha'ar ha-
temuros (Pardes), grounded in zeh le-umas zeh asah Elokim (Koheles 7:14), where “corresponding” means the exact 
opposite.
3 The “Gate of Substitutions” (Sha’ar HaTemuros; Pardes Rimonim of R’ Moshe Cordovero): the roots of the holy 
tongue denote a thing and its opposite — “He made the one corresponding to the other” (Koheles 7:14); so chag is also 
chaga, “a dread to Egypt” (Yeshayahu 19:17); with Yevamos 103b: “all the good of the wicked is evil in the eyes of the 
righteous” — the frivolous joy (holelus, Koheles 2:2) woeful even at its hour. 480 Applied to joy: what is joy to one is 
woe to another. The joy set against true joy is the joy of frivolity (hollelus) — only for a time, ending in woe; and even 
at the moment it is woe to one not given to dimyon (illusion). Yevamos 103b: kol tovasan shel resha'im ra'ah hi etzel 
tzaddikim — “all the good of the wicked is evil in the eyes of the righteous.” The same word chag carries this reversal 
— Yeshayah 19:17, ve-haysah… le-Mitzrayim le-chaga, where chaga means dread, not festival.
4 Mishlei 14:10: “the heart knows its own bitterness, and in its joy no stranger shall intrude” — joy as untroubled 
tranquility of heart, possible only in trust; Vayikra 23:43: “for in booths I caused the Children of Israel to dwell” — 
Sukkos, the unspecified chag, as sheltering in His shadow: the joy itself the deposition of trust; with Mishlei 16:18: 
“before a fall — haughtiness.” True joy is joy in Hashem; the nations' festival-joy ends in woe, being in idolatry and 



ה אָגָ י שׁוּם דְּ לִ - בְּ  from the Gate of Substitutions. And this too is “their testimony, ” for joy is the 
tranquility of the heart without any worry,  ר ב זָ רַ עָ תוֹ לֹא יִתְ חָ מְ שִׂ כתּוב וּבְ מוֹ שָּ  as it is said “and in his - וּכְ
joy no stranger shall intrude,  ה חָ מְ שִׂ ה וְ וָ לְ ישׁ שַׁ גִּ רְ בּוֹ מַ לִּ ה שֶּׁ ק מַ - .רַ  ” [there being] only what his heart 
feels [as] tranquility and joy;  ּנו יעַ לָ הוֹשִׁ דוֹ לְ יָ בְּ טוּחַ בד' שֶׁ בּוֹ בָּ כוֹן לִ נָּ י שֶׁ מִ ק לְ ר רַ שָׁ פְ י אֶ ה אִ ר זֶ בָ דָ - וְ  and this 
matter is impossible except for one whose heart is steadfast, secure in Hashem, [confident] that it is 
in His power to save us,  ת ד שׁוּעַ תְ יו לִ לָ ה עָ וֶּ קַ לֹּא נְ שֶׁ יו וְ לָ אַג עָ דְ נִּ ר שֶׁ בָ ין שׁוּם דָּ אֵ  and [that] there is nothing - 'וְ
over which we should worry and for which we should not hope upon Him for the salvation of  
Hashem;5  ית יתִּ מִ אֲ ה הָ וָ לְ שַּׁ יוֹת בַּ הְ ל לִ ה יוּכַ זֶ ח כָּ טָ בְ מִ טוּחַ בְּ בָּ י שֶׁ  and one who is confident with such a trust - .וּמִ
is able to be in the true tranquility.  ה חָ מְ שִּׂ ן הַ מַ הוּא זְ סּוּכּוֹת שֶׁ ג הַ ן חַ יַ נְ הוּ עִ זֶ  And this is the matter of the - וְ
festival of Sukkos, which is the time of joy —  טוּחוֹת בְּ הַ וְ ל ד'.  צֵ יוֹן בְּ סִ חָ הוּא הֶ גוֹ' שֶׁ וְ סּוּכּוֹת  י בַּ ד כִּ צַּ ינוּ מִ יְ  הַ
תוֹ ישׁוּעָ that is, by reason of “for in booths [I caused the Children of Israel to dwell]” etc., which is - לִ  
the sheltering in the shadow of Hashem and the confidence in His salvation;  ית יתִּ מִ ה אֲ וָ לְ שַׁ ה וְ חָ מְ שִּׂ הַ  וְ
לּוֹ ח שֶׁ טָ בְ מִּ תית הַ מיִּ ל אִ יד עַ עִ ה מֵ אָגָ י שׁוּם דְּ לִ - .בְּ  and the joy and true tranquility, without any worry, 
testifies to the truth of his trust.
כוֹסוֹ ם הוּא בְּ הֶ בָּ י שֶׁ עִ צָ מְ אֶ ו הָ קַ ר וְ יכָּ ם נִ ים אָדָ רִ בָ שה דְּ שֹלָׁ ין ס"ה ע"ב( בְׁ ירוּבִ תא )עֵ ן איָ כֵ לָ  And therefore they said - וְ
(Eruvin 65b): in three things a person is known — and the middle line among them is “in his cup,  
נוֹשׁ ב אֱ בַ ח לְ מַּ שַׂ יִן יְ כתּוב יַ מוֹ שָּ ה הוּא  — ”as it is said “Wine gladdens the heart of man ” - .כְּ וָ לְ שַּׁ ת הַ עַ שְׁ  וּבִ
טוּחוֹת ה בְּ יזֶ ד אֵ צַּ לּוֹ מִ ה שֶׁ וָ לְ שַּׁ ה הַ כָ שְׁ מְ יִן נִ אַ ר מֵ יכָּ - נִ  and at the time of tranquility he is recognized [as to] 
from where his tranquility is drawn, by reason of which [object of] trust; ה י"ב  6 ילָּ גִ רוּ חז"ל )מְ אָמְ מוֹ שֶׁ  וּכְ
חוֹת בָּ שְׁ תִ ירוֹת וְ י שִׁ רֵ בְ דִ ים בְּ קִ ין עוֹסְ שׁוֹתִ ין וְ לִ אוֹכְ שֶׁ ל כְּ אֵ רָ  ,and as the Sages said (Megillah 12b): Israel - .ע"ב( יִשְׂ
when they eat and drink, engage in words of song and praise,  ְך רַ בָּ שם יִתְ הֵּׁ יא מַ ם הִ הֶ לָּ ה שֶׁ וָ לְ שַּׁ ר שֶׁ יכָּ נִּ  - שֶׁ
[so] that it is recognized that their tranquility is from Hashem;  נוּת לוּת וּזְ יפְ י תִּ רֵ בְ דִ ים בְּ קִ ל עכו"ם עוֹסְ בָ  - .אֲ
but the gentile nations engage in words of vulgarity and harlotry.  ה בוֹדָ עֲ ד הָ צַּ יא מִ ם הִ הֶ לָּ ה שֶׁ וָ לְ שַּׁ ינוּ שֶׁ יְ הַ  וְ
ה רָ ה  And this is [because] their tranquility is from the side of idolatry —7 - זָ זֶּ ם הַ עוֹלָ טוּחוֹת בָּ בְּ ד הַ צַּ מִּ  שֶׁ
יוֹן מְ דִ ר וְ קֶ יא שֶׁ ם הִ הֶ לָּ ה שֶׁ חָ מְ שִׂ ה וְ וָ לְ ן שַׁ כֵ ים וְ רִ קָ שְּׁ ם הַ יהֶ נוּגֵ עֲ תַ ב וְ כּוֹזֵ  from the side of the [objects of] [it is] - .הַ
trust in this deceitful world and their false pleasures; and so their tranquility and joy is falsehood  
and imagination,  ם בָּ ירוֹת לִ ל קִ ם עַ יהֶ ידֵ הוּ עֵ ה זֶ רָ ה זָ בוֹדָ עֲ ם לַ הֶ לָּ ה שֶׁ חָ מְ שִׂ ג וְ ן חַ כֵ לָ  and therefore their festival - וְ
and joy for idolatry — this is “their testimony” upon the walls of their heart,  י לֵ בְ הַ טוּחַ בְּ כוֹן בָּ י הוּא נָ  כִּ
ה רָ ה זָ בוֹדָ עֲ for [each one] is steadfastly confident in the vanities of idolatry.8 - :הָ

יף ב עִ Avodah Zarah § 2 — סְ
The Joy of Mitzvah and Ru'ach HaKodesh; Truth United with Faith

ל אֵ רָ י יִשְׂ נֵ ת בְּ חַ מְ יא שִׂ הִ ה שֶׁ וָ צְ ל מִ ה שֶׁ חָ מְ ךְ שִׂ יפֶ הֵ ן לְ כֵ  And likewise the opposite: the joy of mitzvah, which - וְ
is the joy of the Children of Israel,9  טוּחַ בד כוֹן וּבָ נָּ ם שֶׁ בָּ ת לִ וַ לְ שַׁ ם וְ תָ מוּנָ ל אֱ יד עַ עִ מֵּ - .'הַ  which testifies to 

not enduring — lifnei shever ga'on (Mishlei 16:18), its end eideihen (calamity) and shattering. And yet it is also “their 
testimony” (idiheihen), because joy is tranquility of heart without any worry (u-ve-simchaso lo yisarev zar, Mishlei 
14:10). Such untroubled tranquility is possible only for one whose heart is secure, confident in Hashem's power to save 
— with nothing to fear and nothing for which he does not hope to Him.
5 This is the inner meaning of Sukkos, zman simchaseinu: the booth is ki va-sukkos hoshavti (Vayikra 23:43) — the 
sheltering in the shadow of Hashem and confidence in His salvation. The true, untroubled joy testifies to the truth of 
one's trust. Both readings thus hold together: a person's festival testifies (idiheihen) to where his security lies — and for 
the nations, whose security rests on idolatry, that same testimony is also their calamity (eideihen), since the object of 
their trust cannot endure.
6 Eruvin 65b: “in three things a person is known: in his cup, in his purse, and in his anger” — the cup the middle 
diagnostic (“wine gladdens the heart of man,” Tehillim 104:15); Megillah 12b: Israel at food and drink engage in 
words of song and praise, the nations in vulgarity and harlotry — tranquility’s source revealed at the hour of rest. 481 
Eruvin 65b: bi-shlosha devarim adam nikar — a person is known by three things — the middle one being “be-koso” (in 
his cup), for yayin yesamach levav enosh (Tehillim 104:15). In tranquility one is revealed: from what object of trust his 
tranquility flows. Megillah 12b: Israel, eating and drinking, engage in song and praise — revealing their tranquility is 
from Hashem — while the nations engage in vulgarity and harlotry.
7 The diagnosis: the nations' tranquility is from idolatry — resting on trust in this deceitful world and its false 
pleasures, so their tranquility and joy is itself falsehood and imagination (sheker ve-dimyon). Hence their festival of joy 
for idolatry is “their testimony upon the walls of their heart” — the festival publicly attests where each one is 
steadfastly confident: in the vanities of idolatry. Joy is thus a reliable witness to the object of one's trust, which is why 
the same word names both the celebration and what it exposes.
8 Lasting joy versus momentary pleasure. Maharal distinguishes simchah rooted in true shlemut from amusement that 
vanishes because it has no enduring form. Rav Tzadok's 'joy of frivolity' versus joy in Hashem follows the same 
ontological line. Resisei Layla and Divrei Soferim likewise connect true joy with a heart straightened through yirah and 
Torah rather than with the absence of restraint. Resisei Layla, ch. 6: Rav Tzadok elsewhere makes holy joy a diagnostic 
sign of completed, accepted avodah. This is especially close to the Avodah Zarah discourse's distinction between 
enduring simchah and passing amusement.
9 Shabbos 30b: The Bavli distinguishes simchah shel mitzvah from levity. Rav Tzadok uses that exact boundary to 
define joy as a sign that an act is attached to its holy source rather than to passing stimulation. Joy and ruach ha-kodesh. 



their faith (emunah) and to the tranquility of their heart,  ת ם לֹא זוּלַ בָּ לִ ה בְּ חָ מְ שִּׂ ךְ הַ שָׁ מְ נִּ ה הוּא שֶׁ זֶּ ד הַ צַּ  וּמִ
ה וָ צְ ל מִ ה שֶׁ חָ מְ א שִׂ רָ קְ ה נִ זֶ  that it is steadfast and confident in Hashem. And it is from this side that [in] - וְ
the joy is drawn in their heart, not otherwise;  )ת ל' ע"ב בָּ רוּ חז"ל )שַׁ אָמְ מוֹ שֶׁ שׁ כְּ קֹּדֶ רוּחַ הַ ים לְ אִ ה בָּ י זֶ דֵ ל יְ  עַ
ה וָ צְ ל מִ ה שֶׁ חָ מְ תּוֹךְ שִׂ ה מִ שׁ שׁוֹרָ קֹּדֶ רוּחַ הַ  and this is called “the joy of mitzvah, ” [and] by means of it - .דְּ
they come to ru'ach ha-kodesh, as the Sages said (Shabbos 30b) that ru'ach ha-kodesh rests [on a 
person] out of the joy of mitzvah;10  ם שָּׁ מִּ ג שֶׁ חָ בֶּ ה שֶׁ בָ שּׁוֹאֵ ית הַ ת בֵּ חַ מְ שִׂ כה פ"ה הֹל"א( בְּ מי סּוָּ לִ שְ תא )בירּוַׁ ן איָ כֵ  וְ
שׁ קֹּדֶ ים רוּחַ הַ בִ - .שׁוֹאֲ  and likewise they said (Yerushalmi Sukkah 5:1) regarding the Rejoicing of the 
[Water-]Drawing House on the festival, that from there they draw ru'ach ha-kodesh.  ר כַ שְׂ יעַ בִּ גִּ ה מַ זֶּ  שֶׁ
ה מוּנָ אֱ ה  — For this comes as the reward of faith - הָ מוּנָ אֱ ה דֶּ גָ רֵ דְ יא מַ שׁ הִ קֹּדֶ רוּחַ הַ ע דְּ נּוֹדָ  ,as is known - .כַּ
that ru'ach ha-kodesh is the level of faith,  ה מוּנָ אֱ י בֶּ יהִ אִ ת וְ מֶ אֱ יהוּ בֶּ  He in truth and she in faith” —11“ - אִ
ים מִ י עוֹלָ מֵ עוֹלְ ד וּלְ עַ ים לָ יָּ קַּ מוּר הַ גָּ ת הַ מֶ אֱ הוּא הָ ת שֶׁ מֶ א אֱ רָ קְ ךְ נִ רַ בָּ שם יִתְ ירוּשׁ הֵּׁ  meaning, Hashem is called - .פֵּ
“Truth, ” for He is the absolute Truth that endures forever and to all eternity;  ה יר זֶ כִּ ם מַ אָדָ ר הָ שֶׁ אֲ כַ  וְ
ת מֶ א אֱ רָ קְ נִ ךְ אָז  כָּ לוּל  צָ וְ רוּר  בָּ ת  מֶ אֱ מוּר שֶׁ גָּ יִן  עַ - .לְ  and when a person recognizes this with a complete 
[clarity of] sight, that [it is] truth, clear and lucid,  מין אִ יל הֱ כוּת לֵ שְׁ חַ ם וְ לֵ עְ הֶ ק בְּ יִן רַ עַ ר לְ יכָּ ין נִ אֵ ן שֶׁ מַ ל זְ ל כָּ בָ  אֲ
חַ בד ה וּבוֹטֵ ימָ לֵ ה שְׁ מוּנָ אֱ ן בֶּ - 'כֵּ  then it is called “truth. ” But so long as it is not discernible to the eye, 
[and is] only in concealment and the darkness of night [yet] he believes [it] so with complete faith 
and trusts in it —  ל אֵ רָ ת יִשְׂ סֶ נֶ ת כְּ דַּ הוּ מִ ל זֶ כֶ שֵּׂ ד הַ צַּ לֹּא מִ יא שֶׁ ה הִ מוּנָ אֱ הָ  and faith is [that which is held] - .וְ
not by reason of the intellect — this is the trait of Knesses Yisrael.
ר בָ ל דָּ כָ ין לְ מִ אֲ י יַ תִ ן פֶּ ם כֵּ שׁ גַּ ה יֵ מוּנָ אֱ  — ”And in faith there is also “the simpleton believes everything - וּבֶ
ם הֶ לָּ ה שֶׁ רָ ה זָ בוֹדָ עֲ ים בַּ ינִ מִ אֲ כּו"ם מַ ם עּ גַּ  that the worshipers of stars and constellations also believe [in] - .שֶׁ
in their idolatry.  ֹרו ה יִתְ ים זֶ רִ עֲ י יַ תִ ה פכ"ז( וּפֶ בָּ מוֹת רַ רוּ חז"ל )שְׁ אָמְ מוֹ שֶׁ  And as the Sages said (Shemos - וּכְ
Rabbah 27) [that] “the simpleton becomes cunning” — this is Yisro,  לֹּא ם שֶׁ עוֹלָ ה בָּ רָ ה זָ בוֹדָ יחַ עֲ נִּ לֹּא הִ  שֶׁ
הּ דָ בָ  who left no idolatry in the world that he did not worship (Devarim Rabbah 1:5), and would - עֲ
believe everything.  ה רוּמָ ר תְּ זוֹהַ כתּוב בַּ מוֹ שָּ יִל כְּ ת חַ שֶׁ אֵ א דְּ זָ רָ נא בְּ קָ תְּ תַּ ים מְ נוּנִ ת זְ שֶׁ י אֵ ר. כִּ בָ ל דָּ כָ ין לְ מִ אֲ ה מַ יָ הָ  וְ
 For “a woman of harlotry grows jealous of the mystery of a woman of valor, ” as they said - 'קמ"ח ב
in the Zohar (Terumah 148b), and it concludes “but she could not. ת  12 ילַ כִ לֹא יָ ים וְ יֵּ סַ  And this is ” - .וּמְ
[the matter]:  ים דִ יחֲ יַ תְ ה מִ מוּנָ אֱ ת וֶ מֶ י אֱ ינוּ כִּ יְ הַ ה  ,that truth and faith are united - וְ בוּקָ ךְ דְּ רַ בָּ שם יִתְ ת הֵּׁ מוּנַ אֱ  וֶ
ו וכֹ עַ בתֹ ת שׁוֹפֵ מֶ אֱ הָ ת וְ מֶ הוּא אֱ ךְ שֶׁ רַ בָּ שם יִתְ הֵּׁ  ,and the faith of Hashem cleaves to Hashem, who is Truth - .בַ
and the Truth flows within it.  ר קֶ שֶּׁ ה בַּ בוּקָ ם דְּ תָ מוּנָ ן אֱ ין כֵּ אֵ ה שֶּׁ  — This is not so [with the nations] - מַ
their faith cleaves to falsehood,  אָה טּוּמְ ם רוּחַ הַ לָ צְ א אֶ רָ קְ הּ נִ לָ עְ הּ בַּ יק לָ בִ שָׁ הוּא רוּחַ דְּ הַ - .וְ  and that spirit 
which her husband leaves with her is called, with them, “the spirit of impurity. י  13 דֵ דוֹשׁ עוֹבְ ם קָ ל עַ צֶ אֵ  וְ

Shabbos 30b teaches that the Shechinah does not rest amid sadness or frivolity but amid joy of mitzvah; Yerushalmi 
Sukkah 5:1 explains the joy of Beit HaShoevah as a place from which ruach ha-kodesh was drawn. Rav Tzadok 
therefore treats simchah as evidence of emunah only when the joy itself is mitzvah-formed. Resisei Layla, ch. 6: Rav 
Tzadok elsewhere makes holy joy a diagnostic sign of completed, accepted avodah. This is especially close to the 
Avodah Zarah discourse's distinction between enduring simchah and passing amusement.
10 Shabbos 30b: the Shechinah rests “neither out of sadness nor out of levity… but out of the joy of mitzvah”; 
Yerushalmi Sukkah 5:1: the Rejoicing of the Water-Drawing House — “from there they drew ru’ach ha-kodesh”: joy 
as the conduit of the spirit. The Bavli distinguishes simchah shel mitzvah from levity. Rav Tzadok uses that exact 
boundary to define joy as a sign that an act is attached to its holy source rather than to passing stimulation. The mirror 
image of §1: the joy of mitzvah, the joy of Israel, testifies to their emunah and to the tranquility of a heart secure in 
Hashem. From this source the joy is drawn, and through simcha shel mitzvah one attains ru'ach ha-kodesh (Shabbos 
30b; Yerushalmi Sukkah 5:1, the Simchas Beis HaSho'eivah from which they draw ru'ach ha-kodesh). This is the 
reward of faith, for ru'ach ha-kodesh is the level of emunah — the Zoharic ihu be-emes ve-ihi be-emunah (“He in truth, 
she in faith”).
11 The Zoharic pair “He in truth and she in faith” (ihu emes ve-ihi emunah) — “and Hashem, God, is Truth” 
(Yirmiyahu 10:10): truth the enduring, seen clear and lucid; faith the same content held in night and concealment, “not 
by reason of the intellect” — the trait of Knesses Yisrael. 482 The distinction between emes and emunah: Hashem is 
“Truth” — the absolute, eternal truth; when a person recognizes this with complete clarity of sight, it is called “truth” 
(emes). But when it is not visible to the eye — in concealment, the darkness of night — and one nonetheless believes it 
with complete faith and trusts in it, that faith held not by the intellect is the trait of Knesses Yisrael (emunah). Emunah 
is the feminine receptivity that holds the truth precisely where it cannot yet be seen — the rung from which the festival-
joy and ru'ach ha-kodesh flow.
12 Mishlei 14:15: “the simpleton believes everything” — credulity’s two valences; Shemos Rabbah 27: “the simpleton 
becomes cunning” — Yisro; Devarim Rabbah 1:5: Yisro “left no idolatry in the world that he did not worship” — the 
omnivorous believer become the convert of converts. But faith has a counterfeit: pesi ya'amin le-chol davar (Mishlei 
14:15), “the simpleton believes everything” — the nations too believe in their idolatry. Shemos Rabbah 27 / Devarim 
Rabbah 1:5: u-fesi ya'arim — this is Yisro, who left no idolatry unworshipped, believing all. The Zohar (Terumah 
148b): the “woman of harlotry” grows jealous of the mystery of the “woman of valor” — but “she could not” prevail. 
Faith as such is neutral; everything turns on its object.
13 Zohar, Terumah 148b: “a woman of harlotry grows jealous of the mystery of a woman of valor… but she could not” 
— the counterfeit’s limit; with the doctrine of the spirit the husband leaves in his wife: joined to falsehood, “the spirit 
of impurity”; joined to Truth, ru’ach ha-kodesh — faith’s identical posture, opposite issue. The decisive difference: 


