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The Three Mitzvos and the Light of Shabbos

Candle lighting, challah, and niddah restore the sanctity of nefesh, ruach, and neshamah.

(2 oY) Xmmin ¥77732: In Midrash Tanchuma (there, 2): "7 ﬂP_'?'[U, “The lighting of the
candle— N2 737 NP7 i1 — "4 DAY DXIRY :2°N27; for it is written: " And you shall call
the Sabbath a delight"—this is the lighting of the candle on Shabbat;' ,7/712 2¢”% XM OX)
34 717 X, and if you say to sit in darkness, this is not delight, X?X 1’3173 D371} > 771 XY/
/113, for those descending to Gehenna are judged only in darkness, 112 DND°Y PIX' :NXIY
DDX™. as it is said: "A land of thick darkness, as darkness itself"*.> X730 &777) 70X DipRY

1 Midrash Tanchuma, Noach 1. English translation of source: “Our teachers taught: For three transgressions
women die at the time of childbirth. All three have their basis in the Torah: niddah, as it is written, ‘If a woman
has a flow [of blood]’; challah, ‘The first of your dough’; and the lighting of a lamp, as it is written, “You shall call
Shabbos a delight’—this refers to kindling the Shabbos lamp. If you should say that one might sit in darkness, that
is not delight, for those who descend to Gehinnom are judged in darkness, as it says, ‘A land of deepest gloom,
like darkness.”” The Midrash continues: ‘“Why were women commanded concerning these three mitzvos? ... She
caused [Adam] to die and shed his blood ... She defiled the challah of the world ... She extinguished Adam’s lamp,
as it is written, ‘The soul of man is the lamp of the Lord’; therefore she must attend to kindling the lamp.””
Context and connection: The source develops both sides of Rav Tzadok’s argument: the three practices address
the loss introduced by the first sin, while light is the positive image of Shabbos restoration. The relevant lamp
passage occurs in Noach 1 in the commonly indexed Sefaria edition; Rav Tzadok's printed numbering differs.

Further parallel — Tzidkat HaTzadik 13 [paragraph 1] (English translation as supplied in Akiva
Publishing interlinear library): “Time is composed of day and night, and so too is human life: light and
darkness, ascending and descending, as is known from the Baal Shem Tov's teaching on the verse: "Seven times
does the righteous fall and rise up" (Proverbs 24:16). For seven days constitute one week, and thereafter those
same seven days recur in cycle. Indeed, even during the period of darkness one needs the light of the moon or the
stars, which is also recognized as light (Pesachim 2a), so that it not be total obscurity. And inside one's house, one
requires the light of a candle” Connection to this note: Rav Tzadok elsewhere explicitly places the mitzvah-
candle within the inner experience of human darkness. This adds a second passage on the candle motif beyond the
Tanchuma cited in the note.Additional Chassidus source — Be'er Mayim Chaim, Numbers 8, source segment
2.1

English translation of the Hebrew: “Our Sages said in the Midrash (Tanchuma, Noach 1) that the reason it is
customary for the woman to light the Shabbos lamps is that she extinguished the lamp of the world.”

Connection to this footnote: This text cites the same Tanchuma passage and makes its application to Shabbos
candle-lighting explicit.

2 Job 10:21-22. English translation of source: “‘Before I depart—and do not return—to the land of darkness
and the shadow of death: a land of thick gloom, like utter darkness; of deathly shadow and disorder, where even its
radiance is like darkness.”” Context and connection: The surrounding verse describes the realm of death, not the
laws of Shabbos. Tanchuma borrows this vivid image for Gehinnom. Rav Tzadok then treats the light of a
Shabbos lamp as more than physical convenience: it represents an opposite spiritual condition, one of order,
comfort and revealed divine presence.

Further parallel — Tzidkat HaTzadik 261 [paragraph 1] (English translation as supplied in Akiva
Publishing interlinear library): “The Holy One, blessed be He, His glory fills the whole earth, and there is no
place devoid of Him, only that He is in deep concealment, "He made darkness His secret place" (Psalms 18:12).
And when this recognition shines into man's heart—how Hashem fills the whole earth with His glory— this is
termed "He brought us forth from darkness to a great light," as recited in the Haggadah.” Connection to this note:
This explains why darkness is not simply absence of physical illumination: it can signify the concealment of a
divine reality that becomes perceptible when recognition awakens.Additional Chassidus source — Bat Ayin,
Vayera, source segment 31
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(2 X2 DD ¥7: And elsewhere (Midrash Tanchuma, start of Parashat Bo 2): 0’0/ 173
A2 2037733 0’0207, With what are the wicked covered in Gehenna? In darkness. 1’1371
*5121 1173, Just like this tub, etc., DIPYR W/MA2 7°0" :D°UET 72", so the wicked: ‘and their
works are in the dark’, 7Y/ X7 D7°2Y 11927 X171 972 WiTRT 72°07, therefore the Holy
One covers over them that which is darkness, D377°3 717 — "DIfN *319 D0 qWM" XY, as it is
said: ‘and darkness was upon the face of the deep’—this is Gehenna.’

03773 5W TIX" X1 (71 0°108) X10321"; Yet in the Gemara (Pesachim 54a) it is called 'the
light of Gehenna';* (2 TInY 77,3 P27) WP 17372 12, and so in the holy Zohar (Part III, 34b),
DU X123Y 071P X723 NI 7U2W 2°WiTT, where it enumerates seven lights that were

English translation of the Hebrew: “The righteous transform darkness into light. That is, from the darkness—the
deeds of the wicked, who pursue and burn with love for passing, perishable things—Hashem grants the righteous
light, so that they transform the darkness into light and cleave to the sweetness of His everlasting love.”
Connection to this footnote: Darkness becomes the starting point of spiritual illumination, rather than merely an
image of punishment.

3 Genesis 1:2; Midrash Tanchuma, Bo 2. English translation of source: “Genesis 1:2: ‘The earth was
unformed and empty, darkness was over the face of the deep, and the spirit of God hovered over the face of the
waters.” Midrash Tanchuma, Bo 2: ‘Rabbi Nechemiah said: [The darkness of Egypt came] from the darkness of
Gehinnom, for it is said, ‘A land of thick gloom, like darkness, of deathly shadow and no order.’ ... With what are
the wicked covered in Gehinnom? With darkness. Just as an earthenware jar is covered with an earthenware lid, so
these wicked ones, whose deeds are in the dark, are covered by the Holy One, blessed be He, with the deep, which
is darkness, as it says: ‘And darkness was upon the face of the deep.” This is Gehinnom.’” Context and
connection: In the verse, darkness precedes creation’s illumination. In the Midrash it becomes a moral image: a
person concealed in wrongdoing encounters concealment. Rav Tzadok juxtaposes this with the contrary possibility
that divine judgment may awaken recognition and thereby itself be experienced as light.

Further parallel — Dover Tzedek, Kuntres Ner HaMitzvot, segment 1 [paragraph 13] (English translation
as supplied in Akiva Publishing interlinear library): “By day one gives precedence to light: "He forms light
and creates darkness"; while at night one reverses it: "He rolls away light before darkness and darkness before
light": for each blessing emphasizes the dominant quality of its own hour; and relative to the night, cessation and
darkness take precedence over the light of day, matching the physical Creation of the cosmos: first came darkness
and then came light (Shabbat 77b); for one who stands in darkness encounters darkness first, followed by the
light.”Connection to this note: The parallel passage identifies darkness-then-light as a recurring structure of
Creation and spiritual perception, clarifying why the Midrash reads the primordial darkness as morally
significant. Additional Chassidus source — Be'er Mayim Chaim, Genesis 1, source segment 1.52

English translation of the Hebrew: “If there were no darkness at all in the world, how would the goodness of
light be discerned? The advantage of light is recognized only through darkness; a person’s principal joy comes
when he emerges from darkness into light, for then he recognizes the goodness of illumination.”

Connection to this footnote: The passage makes the transition from darkness to light essential to the recognition
of divine goodness.

4 Pesachim 54a. English translation of source: “‘This is no difficulty: one statement concerns our fire and one
concerns the fire of Gehinnom. Our fire [was created] at the close of Shabbos; the fire of Gehinnom, on the eve of
Shabbos. But was the fire of Gehinnom created on the eve of Shabbos? Was it not taught that seven things were
created before the world: the Torah, repentance, the Garden of Eden, Gehinnom, the Throne of Glory, the
Sanctuary, and the name of the Messiah? ... Rabbi Yose says: The fire created by the Holy One, blessed be He, on
the second day never goes out, as it says, ‘Their fire shall not be quenched.’ ... Why was ‘for it was good’ not said
on the second day? Because the fire of Gehinnom was created then.”” Context and connection: Rav Tzadok
deliberately focuses on the expression ‘the light of Gehinnom.” He is not denying its punitive aspect. He argues
that for one who accepts the truth of the judgment, the confrontation can illuminate what was previously hidden.
The paradox depends on distinguishing revelatory light from the comfort of an ordinary flame.

Further parallel — Resisei Layla 48 [paragraph 7] (English translation as supplied in Akiva Publishing
interlinear library): “Our Sages of blessed memory also taught (Nedarim 8b) that in the future there will be no
Gehinnom; rather, the sun will be removed from its sheath—the righteous, etc., and the wicked, etc. This follows
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created before the world was created, DO/ U ,D371°3 71X JWT]. it counts the light of Gehenna,
see there. (.12’ 1"217°1) X032 1KY 70’8 by 1JUi71: And the matter is according to what
they said in the Gemara (Eruvin 19a): Ni?171 0°2212 >72i4 *U¢/07 that transgressors among
the idolaters, 721%/N3 177711 DPX 03773 5W nne 54 -1'?’5_)?5, even at the very entrance of
Gehenna do not return in repentance,’® J¢/17 D377 D[l'?], and for them Gehenna is darkness;
YT 27 KT N INXD DPYn Wnna im0 09103 121", and just as in this world
‘their works are in the dark, and they say: Who sees us and who knows us?’, D1’X D3i1°13 03 ]2
"1, so also in Gehenna they do not repent, >2 D°UY/B3" :NXIY 101" — and as is stated:
‘that have transgressed against Me’— D11 271 PUY/inY/. that they continue transgressing
forever.

DXt *uwfing 12 XY 1R, In contrast, regarding transgressors of Israel, Di°2Y 1°R>7YNRY
1777 who justify the divine judgment upon themselves 0?11 DY/ 11127 :1°19% 0NIX), and say
before Him: Master of the Universe, "?-D] N0 097 ,0°271 19? ,017 719, well have You judged,
well have You acquitted, well have You condemned, etc., D377’} D¢/ 7IX" D330 Xp1 07"
for them Gehenna is termed 'the light of Gehenna'; DU'? RN — DU? 1’0121/ 1127, for once
they enter it—it illuminates for them, Di°2Y 1’771 12’ 7T¥n. and they acknowledge the
righteousness of the judgment upon them. 777X 701 1IUNEY 11021 And as we heard from a
certain pious man NN O7IP 7XY: who said prior to his passing: D377°37 7197 12 Y, why

the principle: 'The righteous shall walk in them, while sinners shall stumble in them.' Likewise, they taught
(Shabbat 88b) that for those who turn to the left in Torah it becomes a potion of death; 'evil pursues sinners,' for
the sin itself becomes the punishment.” Connection to this note: Rav Tzadok elsewhere explicitly contrasts what
one and the same revelation does to the righteous and to the wicked, illuminating the apparent paradox of
Gehinnom being called light. Additional Chassidus source — Sidduro Shel Shabbat, Volume I, Shoresh VI 3,
source segment 22

English translation of the Hebrew: “The fire of transgression is itself the fire of Gehinnom, in which
transgressors are judged. But the fire a person kindles in his heart for the mitzvos of Hashem is called the fire of
the Holy One, blessed be He; it cools and consumes the fire of Gehinnom that formerly burned within him.”
Connection to this footnote: This parallels Rav Tzadok’s reversal of Gehinnom imagery: a destructive fire can be
countered by the inner fire of avodas Hashem.

5 Eruvin 19a; Isaiah 66:24. English translation of source: “‘But did Rabbi Shimon ben Lakish not say: The
wicked do not return in repentance even at the entrance to Gehinnom, as it is said, ‘They shall go out and look
upon the corpses of the men who rebel against Me’ [Isaiah 66:24]? It does not say ‘who rebelled’ but ‘who
rebel’—they go on rebelling forever! There is no difficulty: this statement concerns the sinners of Israel, and that
statement the sinners of the nations of the world.”” Context and connection: The distinction concerns how
suffering is received, not merely whether punishment is severe. Rav Tzadok uses the sugya to explain that for a
person who refuses teshuvah, judgment remains darkness because it produces no renewed recognition of Hashem.

Further parallel — Tzidkat HaTzadik 75 [paragraph 2] (English translation as supplied in Akiva
Publishing interlinear library): “Transgressions within the soul of an Israelite are not an essential acquisition,
but merely incidental, and therefore they are subject to redemption, as it is stated: 'And He shall redeem Israel
from all his iniquities' (Psalms 130:8).” Connection to this note: The possibility of redeeming sin rather than
treating it as an unchangeable identity helps explain the contrast between entrenched rebellion and genuine
acceptance of divine judgment.Additional Chassidus source — Tanya, Part I; Likkutei Amarim 7, source
segment 9

English translation of the Hebrew: “Until one performs such great repentance that intentional sins actually
become merits: repentance out of love, from the depths of the heart, with great love, longing, and a soul thirsting
to cleave to Him, blessed be He, like a parched and thirsty land.”

Connection to this footnote: This explains how the inner response of teshuvah, rather than continued defiance,
changes the spiritual meaning of sin. The opening bracket supplies only the antecedent of the excerpt.
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should he fear Gehenna, *2121 "0J7 119" 112 19’ N2 i 7212 12 11°2. since therein he will
merit to recite such exquisite praise: 'well have You judged, etc.' "D3i73 7iX" X123 12 i

D[I'? XY, Therefore it is called 'the light of Gehenna' that shines for them, X777 XPDUY P71
031737332 °2’1NN7, and it is only for one hour that they are condemned in Gehenna, 07772X "1X]
JTI'? 53?_?’;}1 -h'l'? 2’011 13°2X. and Abraham our father comes, raises them up, and receives them.®

DZ;IWQ BEn| ﬂP_’?'!U'? 1] DUV 7X1: And he stated this rationale for candle lighting on Shabbat:

D°332 NAYPa" KR DX 92 N2, for on Shabbat all Israel are called 'she that dwells in
the gardens', (¥’ 17 1127 DWW °W3) X3 7037: as stated (in Shir HaShirim Rabbah 8:13):’
5101 WY NXIR 1R NRIN NP2 D°7°2WN NAW3AY, that on Shabbat they arise early to the

6 Eruvin 19a; Psalms 84:7. English translation of source: ““What, then, of the verse, ‘Those who pass through
the valley of weeping make it a spring’ [Psalm 84:7]? That refers to those who are then liable to punishment in
Gehinnom; but our father Avraham comes, raises them up, and receives them. He does not leave the circumcised
among Israel [there], except for one who entered a forbidden union with a gentile woman; his foreskin is drawn
over, and Avraham does not recognize him.”” Context and connection: Rav Tzadok draws attention to the
limited character of punishment in this account, contrasting it with perpetual obstinacy. The sugya provides the
language of Avraham’s rescue; the further interpretation that acknowledgment of judgment itself becomes light is
Rav Tzadok’s explanation.

Further parallel — Tzidkat HaTzadik 114 [paragraph 1] (English translation as supplied in Akiva
Publishing interlinear library): “Whoever is a Torah scholar gathers souls and collects holy sparks from sacred
souls that have been scattered into the depths of the great abyss. Through his Torah study, every spoken word of
Torah extracts those souls affiliated with him, as it is written: "and he that wins souls is wise" (Proverbs 11:30).
And he also extracts his own soul, as written (Midrash Rabbah, introduction to Eichah): "the illumination within it
returns him to good."”Connection to this note: The language of liberating souls from spiritual depths
complements the image of Avraham lifting sinners out of Gehinnom; the contexts are distinct and should not be
equated.Additional Chassidus source — Kedushat Levi, Exodus, Bo, source segment 14

English translation of the Hebrew: “Shabbos points to repentance, for the letters of Shabbos can be read as
“return.” Thus on the holy Shabbos Israel repent and recognize that the pleasure they took during the weekdays
was bound to something degraded; when Shabbos comes, the Holy One, blessed be He, grants Israel an additional
soul, so that their delight is in His Torah and mitzvos.”

Connection to this footnote: Shabbos becomes an occasion for return and inward liberation, complementing the
Gemara’s image of rescue.

7 Song of Songs 8:13; Shir HaShirim Rabbah 8:13. English translation of source: “Song of Songs 8:13: ‘You
who dwell in the gardens, the companions listen for your voice; let me hear it.” Shir HaShirim Rabbah, on this
verse: ‘Rabbi Yirmeyah said in the name of Rabbi Chiyya the Great: Two companions who engage with one
another in a matter of halachah and yield to one another in the argument—of them Scripture says, ‘Then those
who fear the Lord spoke with one another, and the Lord paid attention and heard” [Malachi 3:16]. ... Rabbi Yudan
said: When Israel read Torah together in groups, ‘Let me hear your voice’; otherwise, ‘Flee, my beloved.” Rabbi
Zeira said: When Israel recite Shema with one mouth, one voice, and one melody, ‘Let me hear your voice’;
otherwise, ‘Flee, my beloved.”’” Context and connection: The Midrash expounds the verse as God listening to
shared Torah study and to the united recital of Shema. Rav Tzadok takes this image into the special atmosphere of
Shabbos, and interprets the gardens as a hint to Gan Eden and its levels of sanctity.

Further parallel — Tiferet Yosef, Bereshit 2, paragraphs 5, 7, 9 (English translation as supplied in Akiva
Publishing interlinear library): ““A psalm, a song for the Sabbath day: It is good to give thanks to Hashem”
(Psalms 92:1-2). My revered grandfather, my master and teacher, of blessed memory, explained regarding this that
the ultimate purpose of the creation of heaven and earth is the Sabbath day. Meaning, during the six workdays,
man acts and toils, and it appears to him that he himself is piercing the concealment and recognizing the revelation
of the Kingdom of Heaven in the world. And afterwards, on the Sabbath day, man realizes: “What was the world
lacking? Rest; the Sabbath came, rest came” (Rashi on Genesis 2:2) — meaning, he recognizes that even the very
strength to toil was entirely granted by Hashem, and he recognizes that in truth, from the perspective of Hashem,
all is without limit and without boundary; and that these boundaries which Hashem instituted were solely because
He desired to bestow good upon His creations, wishing that the Jew should coronate Hashem through free choice,
actively choosing the good and despising the bad. For had the revelation of the Kingdom of Heaven been
completely explicit, there would be no free will whatsoever, as all would clearly recognize that it is impossible to
flee from the Source of Life; therefore Hashem established these limitations.” Connection to this note: The
Ishbitz—Radzin tradition treats Shabbos as the moment when a person recognizes that the divine source underlies
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synagogue and recite the Shema, etc., >212] D271P 712377 ,°12 :017 1RIX X7 112 i), and
the Holy One says to them: My children, raise your voice, etc., 22’2 92X 92 nayay 137m
77U 731, meaning that on Shabbat all Israel are like one dwelling in the Garden of Eden, X177y
DAY PXn 1XY. which signifies that then it shines for them. Ni2°1 *&/X7 — 173U): And ONEG
(3”31 - delight) is the acronym of: ]3 ,7711 ,77U Eden (]74), River (1713), Garden (]3) ( 70X3¥/ 102
X TN 12 ,X PP ), (as stated in Zohar Part I, 26a), NAY NLATR WYY DY, which are the
three sanctities of Shabbat; 7¢/17 X177/ 0371737 79°7 ,7IX X177]. and it is light, the absolute
opposite of Gehenna which is darkness.

Y5101 19X NIYN WY DU NRYYT? D°WI 1K 17 :10XK1? And it said: What did women see to
be commanded regarding these three mitzvot, etc.? iY/N) ANT 719N — 2121 in7 NX 129w
"?D] 711711; She spilled his blood, etc.—let her shed her blood and observe her niddah, etc.; TI?U
"5121 091U ¥ iNP1 1IXNY X°1 —; challah—she defiled the challah of the world, etc.; NPT
’?D] RN 5W 73 703232 X°77 — 7117; candle lighting—she extinguished the candle of man, etc.;
(.2% N2Y/) X7732%: and in the Gemara (Shabbat 32a):® "] 77217 022 *NNIY 7Y, “The soul
that I gave within you is called a candle; D/ U ,"D2NX *N7717 73 °R04 24, concerning
matters of the candle I warned yow’, see there. Ji/X777 DX D19 T332 19X 0’127 nOUA And
these three things correspond to the blemish of Adam the First {10/} 7117 ,W/9]32 11’17, which
manifested in nefesh, ruach, and neshamah, 7177 073 > U 77°77). and came about through the

the work of the entire week, sharpening the symbolism of the Shabbos garden.Additional Chassidus source —
Sefat Emet, Genesis, Bereshit 28, source segment 3

English translation of the Hebrew: “On Shabbos the light of Torah is revealed, and this is the Torah reading of
Shabbos. It is taught that the light was concealed for the righteous in the future; Shabbos is the aspect of a
righteous one within time, a foretaste of the World to Come, and it contains some of that concealed light.”
Connection to this footnote: The Shabbos “garden” and oneg in Rav Tzadok can be understood as a taste of the
concealed light and the World to Come.

8 Shabbat 32a; Proverbs 20:27. English translation of source: “‘I called you ‘first,” and I warned you
concerning the first [of your dough]. The soul I placed within you is called a ‘lamp,’ and I warned you concerning
the lamp. If you observe these commandments, well and good; but if not, I shall take your soul.” The verse cited
for the image is Proverbs 20:27: ‘The soul of man is the lamp of the Lord, searching all the chambers of the
belly.”” Context and connection: The Gemara’s immediate discussion concerns care in three mitzvos and the
gravity of neglect. Rav Tzadok reads their deeper structure: niddah repairs ruach and blood, challah relates to the
earthly nefesh, and Shabbos light addresses the neshamah. This threefold correspondence is his interpretation, not
the Gemara’s explicit enumeration of soul-levels.

Further parallel — Takanat HaShavin 15 [paragraph 205] (English translation as supplied in Akiva
Publishing interlinear library): “And the three letters of Adam correspond to the three soul divisions of Nefesh,
Ruach, and Neshamah deriving from the three worlds of Beriah, Yetzirah, and Asiyah which extend from the
World of the Throne downward; their physical dwellings residing in the brain (Mo'ach - Neshamah), heart (Lev -
Ruach), and liver (Kaved - Nefesh), as is known.” Connection to this note: This provides an explicit parallel
within Kisvei Rav Tzadok for assigning nefesh, ruach, and neshamabh to liver, heart, and brain,
respectively.Additional Chassidus source — Shem MiShmuel, Noach 10, source segment 2

English translation of the Hebrew: “How is the mitzvah of challah explained? She defiled the challah of the
world. Rabbi Yose son of Dormaskis said: Just as a woman mixes her dough with water and afterward separates
its challah, so the Holy One, blessed be He, did with the first Adam: “A mist arose from the earth and watered
[it],” and afterward “Hashem God formed the human from the dust.” How is lighting the lamp explained? She
extinguished Adam’s lamp, as it is written, “The soul of a human is God’s lamp”; therefore she must observe the
lighting of the lamp.”

Connection to this footnote: This is a close independent Chassidic presentation of the very three-mitzvah
Midrash interpreted in Ois 5.
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cause of Eve. /2377 7112 — 0711 D¢ iN?1 nXNW X°1 :1XY 7171, And this is what it meant: she
defiled the challah of the world—corresponding to the nefesh, U727 iU 52 2NXY 10
WX D'[?;('? X717 7173, and as they said: so the Holy One did with Adam the First, :1°127
TN 19U DIRD DX DX T X 010 PR 1R 1207 X1 for it is written: ‘and a mist
rose from the earth... and Hashem God formed man of the dust, etc.’,’ /9377 7312 X177, and it
corresponds to the nefesh, 71°77 /] yIX7 XXIN" :2°N27", for it is written: ‘Let the earth bring
forth living nefesh’, (X TRy 2° ,2 PPm) WiTRD 172 XN°X): and it is taught in the holy Zohar
(Part I1, 12a): "1IXR TR DIXT XDI X7". “this is the nefesh of primordial man’.

0”10 "?SJ;ID 727 2N27] DW‘{ AX], And even though Scripture there speaks of animals, 5?33
T30 NP0 XITY 0TI D] D3 12. there is subsumed within it also the nefesh of man which is
the vitality of the physical body. 272 X177¢/ 177 7312 X7 0T NX 7129W X" 202 7.
And that which was written ‘she spilled his blood’ corresponds to the ruach which resides in the
heart. 0J3 °NN 07 N°Ww17" :ﬁW"?EI X7321", And in the Gemara the formulation is: ‘A revi'it
of blood I placed within you’, Zr?JW 07 N°Y 17 11°°77], meaning the revi'it of blood in the heart,
(.7 1vio) NiDYIM 12N2Y i721: and as Tosafot wrote (Sotah 5a): 17X D7 X7 07 N°W’27
DV 14 ,°212] 27 NPRMYWR 1NNY. a revi'it of blood is the pure blood from which the heart's
foundation is formed, etc., see there."” /21i7 X177 0711 °3" :2°N27 AX1", And even though it is

9 Genesis 2:6-7; 1:24. English translation of source: “Genesis 2:6-7: ‘A mist rose from the earth and watered
the whole face of the ground. Then the Lord God formed the human being from dust of the ground, breathed into
his nostrils the breath of life, and the human became a living soul.” Genesis 1:24: ‘God said: Let the earth bring
forth living creatures according to their kinds—cattle, creeping things, and beasts of the earth according to their
kinds; and it was so.”” Context and connection: The Midrash likens the first human’s formation to the making of
dough. Rav Tzadok therefore associates challah—separating sanctity from flour and water—with the repair of
nefesh, the vital force within embodied life. The analogy goes beyond the literal wording of Bereishis.

Further parallel — Likkutei Maamarim, Compositions on the Festivals, segment 3 [paragraph 1] (English
translation as supplied in Akiva Publishing interlinear library): “The mitzvah of Challah following Terumah:
for Terumah is separated from raw grain which is an act of Heaven, the Blessed Name causing it to grow, as in the
Midrash (Vayikra Rabbah 28:2) regarding the Omer offering; Terumah being the acknowledgment in all natural
creations that all is from Hashem. But Challah is separated from kneaded dough, which is an artifact of human
labor, as the Sages noted (Bereishit Rabbah 11:6) contrasting raw wheat with baked cake, human refinement
excelling;”Connection to this note: The earlier passage speaks of Adam as the first dough; this parallel clarifies
challah as sanctification within specifically human actions of kneading and preparation. Additional Chassidus
source — Shem MiShmuel, Sh'lach 2, source segment 19

English translation of the Hebrew: “But in challah no new thing has come into being except that all the particles
of flour have joined into a single mass. When one also takes the first portion from it for the kohen, this repairs the
lack of unity among Israel; therefore Scripture says, “The first of your dough,” in order “to cause blessing to rest
upon your house.””

Connection to this footnote: Challah is explained not only as Adam’s original dough but also as repairing
separation by sanctifying a unified whole.

10 Sotah 5a, with Tosafos ad loc.. English translation of source: “Sotah 5a: ‘Rabbi Alexandri said: Anyone
who possesses haughtiness—even a light wind stirs him, for it is written, “The wicked are like the troubled sea, for
it cannot rest.” And if the sea, which contains so many quarter-measures [of water], is stirred by a slight wind, then
a human being, in whose body there is only a quarter-log of blood, all the more so!” Tosafos, s.v. ‘A person who
has only a quarter-log of blood’: ‘Rabbeinu Chananel explains: This is the clear blood upon which the heart is
sustained; its weight is only twenty-five sela, which is a quarter of a log.”” Context and connection: This
distinction serves a specific purpose in his argument. The bodily blood of the organs represents nefesh, whereas
the refined vitality of the heart corresponds to ruach. Accordingly he connects the niddah-related repair to the
place where inner emotional and spiritual life is situated. The precise physiological language belongs to the
traditional exegetical model, not modern anatomy.

Further parallel — Dover Tzedek, Kuntres Dover Tzedek, Eruvin, segment 3 [paragraph 14] (English
translation as supplied in Akiva Publishing interlinear library): “For as is known from Bereishit Rabbah
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written: ‘for the blood is the nefesh’, 0°72Xi7 '?I;J 07) 7222 07 13”°7; that refers to the blood in
the liver and the blood of all limbs; 3'7:11[/ '7-1530 11773 07 D°W°271 whereas the revi'it of blood is
the clear blood in the heart, 711777 2%/ O], and there is the dwelling place of the ruach, 7}101
ANTI MNYR" X 17", and corresponding to this it said: ‘let her observe her niddah’, >72
AW 0IXD 07 by Fi'? 7920°Y. so that it atone for her for the blood of man that she spilled.

NN D3 TN 30 DP_'?'[U], And candle lighting corresponds to the blemish of the
neshamah, *212] 73 71217 D22 NN TN :X1032 1KY 1727, and as they said in the
Gemara: the soul I placed in you is called a candle, etc., DX N1 '77 71" :2°101". and it is

written: ‘The spirit of man is the lamp of Hashem’."

TNWR M7 ,W01aY D180 1pN? NIYR W% 1301, And the three mitzvot were given to rectify
the blemish in nefesh, ruach, and neshamah. 07> 9232 37711 71731 7127 N1¥N 129), Therefore the
mitzvot of challah and niddah apply every day, N2/2 P71 737 NR?T7, while candle lighting is
uniquely on Shabbat, (X 7714 20) i1 119 WiTRD 1372 IN2W 717 °D PU: based on what is
written in the holy Zohar in this parashah (62a): "?-D] X7 00 X7 ]'?"?Z;J 7] 9}, nefesh and

(parashah 14), there are five levels to the soul: Nefesh, Ruach, Neshamah, Chayah, and Yechidah. Nefesh, Ruach,
and Neshamah correspond to thought, speech, and action, as I have written at length elsewhere: action is centered
in the liver, which is full of blood, and "the blood is the Nefesh"; speech resides in the heart, as written: "and
speaks truth in his heart," where the spirit of life (Ruach) dwells, as is known,”Connection to this note: This
passage independently locates action in the liver and speech/ruach in the heart. It directly corroborates the
distinctions Rav Tzadok makes here between blood, nefesh, and ruach.Additional Chassidus source — Arvei
Nachal, Behar 1, source segment 9

English translation of the Hebrew: “The life of the human being is divided into nefesh, ruach, neshamah,
chayah, and yechidah. As we have explained many times, these are action, speech, thought, and intellect—the
nefesh, ruach, neshamah, and chayah—and each level unfolds from the one before it. Yechidah is simple will,
subtler and more spiritual than intellect and wisdom.”

Connection to this footnote: This provides a broader Chassidic framework for the distinct levels Rav Tzadok
associates with the body, heart, and soul.

11 Proverbs 20:27. English translation of source: ““The soul of man is the lamp of the Lord; it searches all the
chambers of the innermost body.”” Context and connection: Shabbos 32a applies this verse to the divine gift of
life, and Rav Tzadok associates the lighting of Shabbos candles with the neshamah. The external lamp becomes an
emblem of an inward illumination that uncovers and repairs the deepest dimension of the person.

Further parallel — Ohr Zarua LaTzadik, Introduction [paragraph 9] (English translation as supplied in
Akiva Publishing interlinear library): “my friend, the eminent and pious Rabbi Eliezer Tzvi Ziegelman, may
his lamp shine, remarked: it is named after the verse, "but all the children of Israel had light in their dwellings"
[Exodus 10:23], since the first treatise in this holy work discusses the exile and Exodus from Egypt, thus far his
words. But in my view, it is named after the verse (Psalms 97:11): "Light is sown for the righteous, and gladness
for the upright in heart." And it is stated in the holy Zohar (I, 45b) and in Zohar Chadash (Bereishit 8c): When the
Holy One, blessed be He, gazed upon those generations of the wicked, He concealed the primordial light for the
righteous, as it is written: "Light is sown for the righteous, etc."; see there. And in Sefer HaBahir (sec. 147) on this
verse: The Holy One, blessed be He, took from His good light and included within it the thirty-two paths of
Wisdom, bestowing it upon this world... which is none other than the treasury of the Oral Torah; see
there.”Connection to this note: The author joins the lamp imagery to the light prepared for the righteous; this
offers a broader perspective on the neshamah as an interior receptacle for divine light. Additional Chassidus
source — Torah Ohr, Miketz 12, source segment 1

English translation of the Hebrew: “It is written, “The soul of man is the lamp of Hashem.” The meaning is that
the human soul clothed in the body is an aspect of the lamp of the Divine Name, for all four letters of the Name
are alluded to in the lamp.”

Connection to this footnote: The lamp is not merely an analogy for life: it symbolizes how the Divine Name is
disclosed within an embodied soul.
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ruach are intertwined with one another, etc.; TI?S_D*IDX? /1 72 XDX — when a man comes to
purify himself— "?-13] RY7TR XDNYI2 mh 10N they assist him with a holy neshamabh, etc.,
UATR MIPX) 772 PR, and sanctify him, and he is called holy. 117 ¥/ DIX? ©° 0¥ H071;
And on every weekday a person possesses nefesh and ruach; 7'?7'[) UATRA T2 RODPXT ,NAYN
(2 1Y 119 ,2: whereas on Shabbat, as is taught in the holy Zohar (Part IT, 88b): 127> X232
"512) XX XNAYA W) 129 7°2, on Shabbat they grant man an additional soul, etc., XNV
X ND'?SJ'-! XNP72 "2 JD’?W '7:_)7[, a soul wherein is all perfection like the archetype of the
World to Come, 112 DX 71X 92 1121/, for every single Jew merits this neshamah.

(.TV 71%¥°32) X732 121, And so in the Gemara (Beitzah 16a), ,] — "W/D3"" 12’0270 1TNPY AX
/9] 172X, even though they derived it from the verse 'and He rested' (vayinafash)—woe, the
soul is lost, JIZ/?7 1IX OiP7 927: nonetheless they used the terminology: " 1011 717’0 NY/)
"?43] OIX32 X7 72 WiTRI", ‘An additional neshamah the Holy One, blessed be He, places in
man, etc.”; UiTR IRX) i PWTRM™ 17711", and this is ‘they sanctify him and he is called holy’,
DOYHTRR ' 23K 2D NUTR" S 1AXIW 70 777 241", in the manner of that which is stated: “to
know that I am Hashem Who sanctifies you’. 1711 o0 mxnia '?SJ] Therefore, the mitzvot of
challah and niddah, 7177] W37 D12 1P0? X2/, which came to rectify the blemish of the
nefesh and the ruach, 072’77 2 J01¥N; their obligation applies on all days; 7371 NRPTI MY
N33 while the mitzvah of candle lighting is on Shabbat, W13 D19R UPY mnwinn 012 1p0?.
to rectify the blemish of the neshamah stemming from the Serpent's fall.

PUP DU X737 XN XDINN" 10 NIXY 17271, And as we recite in the Sabbath hymns:
‘and with a good menorah shining upon our heads’, 1/377 13’73, which refers to the
neshamah, 11X U732 1’21/ i12: just as one merits in his mother's womb: " 21 2 7197 )
XX, ‘and a candle is lit above his head, 1910 7] 021U 7iER 2 1271 1DIX), and he gazes
and sees by it from one end of the world to the other, /X7 °%Y 111 19772" :INXIY™ as it is said:

12 Beitzah 16a; Exodus 31:17. English translation of source: “‘Rabbi Shimon ben Lakish said: The Holy One,
blessed be He, gives a person an additional soul on the eve of Shabbos, and at the departure of Shabbos it is taken
from him, as it says, ‘He ceased and was refreshed [vayinafash]’ [Exodus 31:17]. Once Shabbos has ceased—woe
[vai], the soul [nefesh] is lost!”” Context and connection: Rav Tzadok treats the additional neshamah as a
special Shabbos attainment rather than a weekday possession. His point explains why the lamp, unlike challah and
niddah, has a particular weekly role: it signals the return of an encompassing holiness and a foretaste of the World
to Come.

Further parallel — Dover Tzedek, Kuntres Ner HaMitzvot, segment 2 [paragraph 176] (English translation
as supplied in Akiva Publishing interlinear library): “And as we wrote above, at that stage one tastes a
foretaste of the World to Come, as recorded at the opening of the second chapter of Beitzah (16a): Shammai
would eat every day in honor of the Sabbath, whereas Hillel said: "Blessed be the Lord day by day." The meaning
is: the Sabbath is a foretaste of the World to Come, as stated in chapter HaRo'eh (Berakhot 57b); and in the daily
psalm recited by the Levites in the Holy Temple: "for the day that is entirely Sabbath and rest for everlasting life";
as written in Berakhot (17a): in the World to Come the righteous sit with crowns on their heads and derive
pleasure from the radiance of the Shechinah.” Connection to this note: The parallel explains the extra Shabbos
soul through the experience of the World to Come; it supplements the Gemara about the neshamah
yeseirah.Additional Chassidus source — Sefat Emet, Numbers, Nasso 19, source segment 3

English translation of the Hebrew: “Each Shabbos also brings an illumination from the giving of the Torah: this
is the additional soul of which our Sages spoke regarding “He rested”—*“Woe, a soul is lost.” People ask: if so,
this expression ought to refer to after Shabbos. Rather, when the additional soul comes, we see what we lost
through sin, because one cannot apprehend the true soul’s will and longing until Shabbos arrives.”

Connection to this footnote: This answers Rav Tzadok’s distinction between weekday soul-life and Shabbos
neshamah with an additional explanation of the word vayinafash.
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"When His lamp shined upon my head"’ (? 7771 21N2Y/ i12:); (as written in Niddah 30b);"
OIX DR 771" 137", and this is “The spirit of man is the lamp of Hashem?, "'77 71" X217
imiise i W’KU'? for it is termed 'the lamp of Hashem' to radiate unto him this illumination
71%°1273 920 71202 iM2%n 7122 N7, of recognizing the glory of His sovereignty from all
Creation, JI/X777 072 X121 7IXI 1T 117K 77271 and as we said, this is the light created
on the first day 1910 7U) 0?1077 7)iEn 2 V32AM DI OIXT 727, whereby man gazed and saw
from one end of the universe to the other, 7721 iM297 7122 X 127 D20 P3P WO
namely to perceive from all of Creation the glory of His sovereignty.

/X7 54 7377 77X *Un2), And in his mother's womb the lamp is above his head, >un3 17143 2
U777 7% 12 1°X 1774 12K, for while still in his mother's womb he does not yet possess an evil
inclination, 27 NXWYA NMNE2"T X1pR (:XX 1P777I0) TAXIY 102"; as stated (Sanhedrin 91b)
from the verse ‘sin couches at the door’;"* Eﬂ'??ﬁ P'?U ,iT1I7Y 7N, and the neshamabh is

13 Niddah 30b; Job 29:2-4. English translation of source: “‘A lamp is kindled above [the fetus’s] head, and it
looks and sees from one end of the world to the other, as it says, ‘When His lamp shone over my head, by His
light T walked through darkness’ [Job 29:3]. Do not wonder at this, for a person may sleep here and dream of [a
place as far away as] Spain. ... There are no days in which a person enjoys greater happiness than those [in the
womb] ... and they teach the fetus the whole Torah, as it says, ‘He taught me and said to me: Let your heart hold
fast my words; keep my commandments and live’ [Proverbs 4:4].”” Context and connection: The passage
depicts prenatal existence as a state of unbroken awareness, not an ordinary physical claim about sight. Rav
Tzadok uses its lamp above the head as the image of ohr makif—an encompassing light—restored in a distinct
way through Shabbos and its added neshamah.

Further parallel — Beit Yaakov on Torah, Bereshit 27, paragraphs 16, 17, 18, 19 (English translation as
supplied in Akiva Publishing interlinear library): “then an angel comes and strikes him on his mouth, causing
him to forget it all; meaning that the sublime light he experienced in the womb did not come through his own
choice, but was granted directly from the Blessed Name; yet upon emerging into the world he forgets it all, in
order that henceforth he may acquire the light through his own righteous free choice. And this is why he strikes
him on the mouth, as it is taught (Shabbat 33b): “The mouth concludes and completes.””Connection to this note:
This Ishbitz exposition adds the reason why light and knowledge received in the womb are subsequently hidden:
they must be reacquired through free choice. Additional Chassidus source — Noam Elimelekh, Sefer Bereshit,
Chayye Sara 6, source segment 3

English translation of the Hebrew: “Before a person enters the world he is taught the entire Torah; then an angel
comes and strikes him upon the mouth, and it is forgotten. Why does all this occur? So that the Torah of Hashem
may remain within the person in a concealed, potential state. When he afterward engages in Torah for its own
sake, he attains the true Torah already inscribed within him.”

Connection to this footnote: The prenatal lamp becomes a symbol of a concealed Torah knowledge that the
person must recover through his own study.

14 Sanhedrin 91b; Genesis 4:7. English translation of source: “‘Antoninus said to Rabbi [Yehudah HaNasi]:
From when does the evil inclination rule a human being—from the time of formation or from the time of emerging
[from the womb]? He said to him: From the time of formation. Antoninus replied: If so, it would kick within its
mother’s womb and emerge! Rather, it begins from the time of emerging. Rabbi said: Antoninus taught me this
matter, and a verse supports him, as it says, ‘At the entrance sin crouches’ [Genesis 4:7].”” Context and
connection: Rav Tzadok places this beside the Gemara’s portrait of the unborn child illuminated by a lamp.
Together they help portray the prenatal soul as protected from the dominion that ordinarily begins in worldly life.
His claim about Shabbos is that a comparable sheltering influence returns with the extra neshamah.

Further parallel — Mei HaShiloach, Volume II, Genesis, Bereshit, teaching 7 (English translation as
supplied in Akiva Publishing interlinear library): “and the power of man's personal toil was not yet
recognizable in him; therefore, through the lovingkindness of Hashem, blessed be He, in order that man not eat the
bread of shame (nahama d'chisufa), He cast upon him a deep slumber, meaning that He concealed the lucid
supernal light, so that he exert himself through his own free choice, and personally discern his path; as it is written
(Va'etchanan; Deuteronomy 4:39): 'Know this day, and consider it in your heart, that Hashem He is God', meaning
that man eat the product of his own toil,” Connection to this note: The deliberate concealment of supernal light
makes human choice possible, adding an Ishbitz—Radzin parallel to the distinction between prenatal illumination
and postnatal spiritual struggle.Additional Chassidus source — Shem MiShmuel, Toldot 2, source segment 4
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pure, a portion of God, 772102 11IX7 11°77), being drawn from His light, JIW/X1 M?anna Xy
07X I']JE'/U'? 12X7 ¥ NX*72R. which is the first revelation of creation ex nihilo accessible to
human comprehension.

TP’ AT NAYWA 12 7179, And likewise on Shabbat the additional neshamah, 77373 177X7
NIXT XRPUT XNPT2 A2 12°9% 927 WATR1, concerning which they said in the holy Zohar that
all perfection is within it like the World to Come, &/X777 DU/ 71377 12 D3 X377, is also the lamp
above the head, 7’1 71X X171/ which is an encompassing light (Ohr Makif) %7 YW XY/
N33 U777. such that the evil inclination has no dominion on Shabbat. N’Y/X72) 177X 12 '73_11
(X’ Y® 71327: Therefore they said (Bereishit Rabbah, Parashah 11): O/ 17U ,Ni7iXM32 1073,
‘He blessed it with luminaries’, see there, X Di*7 71X INiX7 M?307 2 N2W3aY unwnT. which
indicates that on Shabbat there is a revelation of that light of the first day. 7902 D3 w1971
(Op NiX) °7327: And it is explicit also in Sefer HaBahir (section 160): D717 DY) *way/ rmp?
inipn3, He took the seventh and set it for them in its place, D°?°7X? 133 IX/17). and the rest He
concealed for the righteous. DX DY/ 7RV D19 D°IP0N NAY 73 > YU And through the
Sabbath candle we rectify the blemish of man's neshamah 1777 7%’ 0°91%]), and are saved
from the evil inclination, 1”7 DU X737 XD2AW XN XY 771" and this is what is
meant by ‘and with a good menorah shining upon our heads’.

M W03 PAT PN 772 1K) 1127 XPY o UPY 51027, And on weekdays, where there is one
who has not merited and possesses only two levels, nefesh and ruach, /717 7752 2102/ 102,
as written in the holy Zohar, i771] ﬂ?f_'l MXn X3 the mitzvot of challah and niddah come ]E)_D'?
AR, WD NPT PR3 Wi3n D DI91. to rectify the blemish of the Serpent in the
two levels of nefesh and ruach, as explained. 771 N/ 72 11 7°N% X1 And this opening
discourse appears at the beginning of Parashat Noach /TR 37070 1170RXY 772 79 Sy
7127 W77, based on what we explained from the holy Zohar and Midrash Rabbah, 1i72y/
1°27 1Y WD) 1177 212770 that in the Generation of the Flood the soul of Moses our teacher
was present 717177 D[I'? mh 1773 112771, and it was the time to give them the Torah, 77 HI'? U764
(H?SJD'? XANIY 1032) X102 DJ; and there is an allusion to this in the Gemara as well (as
explained above); /1377 D19 '7:;) ]ED? 170 TX 11777 XRDYN1 and presumably it was then the
time to rectify the entire blemish of the Serpent 71 17 ,1/D3 NiX177 WO 923. across all
three levels: nefesh, ruach, and neshamah.

19P%PW X And after they corrupted their ways 2127271 °1 D371 0209 79773] — and the
waters turned into raging waters and the waters of the Flood— " D°/1 19X Ni™ay wHY Su
"?-'D] NinR". “for these three transgressions women die, etc.” D}27] 53 ]ED? 70 NAY, And
on Shabbat is the time to rectify the entire blemish, — 1027712 N7 PX112 52 PInwn 2R
591 591 1’911 TN, and had all Israel kept the Sabbath according to its halakhot—they would
immediately be redeemed entirely, "_I];)}Y_? PR’AT YUl MTY; for the rectification would be

English translation of the Hebrew: “People ask: What did [Yaakov] lack in his mother’s womb, since our Sages
said that a lamp was lit above his head, he gazed from one end of the world to the other, and an angel taught him
the entire Torah? We can understand that Yaakov did not wish to leave for his own sake, but for the sake of
Heaven—to join the two worlds through his service in this world.”

Connection to this footnote: This complements the passage about prebirth illumination by distinguishing the gift
of prenatal knowledge from the work of choice after birth.
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completely accomplished; 1277 777X 7117°3 021U P71. only that the world is judged according to
its majority. PX11 10 — N33 NAY 1MWNT 192 W93 93 ,0iPn 201: Nonetheless, every
individual soul who observes Shabbat according to its halakhah—is immediately redeemed.

15 Shabbat 118b. English translation of source: “‘Rav Nachman bar Yitzchak said: [One who delights in
Shabbos] is saved from the subjugation of exiles, for it is written here, ‘I shall cause you to ride upon the high
places of the earth,” and written elsewhere, “You shall tread upon their high places.” ... Rabbi Yochanan said in the
name of Rabbi Shimon ben Yochai: Had Israel observed two Shabbosos according to their laws, they would have
been redeemed immediately, as it says, ‘So says the Lord to the eunuchs who keep My Shabbosos,” and afterward
it says, ‘I shall bring them to My holy mountain.””” Context and connection: The sugya speaks of collective
redemption, but Rav Tzadok broadens its spiritual logic: even for a single person, faithful Shabbos observance
interrupts the weekday reign of the yetzer hara and opens an experience of personal redemption.

Further parallel — Takanat HaShavin 15 [paragraph 209] (English translation as supplied in Akiva
Publishing interlinear library): “And at Marah they were commanded concerning the Shabbos (Shabbos 87b),
as they stated [in Perek Rabi Akiva, Shabbos 118b]; for it is known that on Shabbos indulgence is a mitzvah, since
all physical desires are then elevated into holiness. And this is the bitter element that sweetened the bitter: that
through the bitterness of this world one merits the World that is entirely good and delightful; and likewise the six
days of action and Shabbos which is a foretaste of the World to Come;” Connection to this note: The holiness of
Shabbos elevates even bodily delight and thus underlies the link Rav Tzadok draws between observance of
Shabbos and full personal redemption. Additional Chassidus source — Kedushat Levi, Exodus, Bo, source
segment 14

English translation of the Hebrew: “Our Sages said that had Israel kept two Shabbosos they would immediately
have been redeemed. The matter is that Shabbos indicates repentance—the letters of Shabbos can be read as
“return”—and on the holy Shabbos Israel repent.”

Connection to this footnote: The connection between Shabbos observance and redemption is presented as a
process of repentance, a close parallel to Rav Tzadok’s individual redemption.
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21,m | Noach — Ois 6

The Gates of Wisdom in the Sixth Millennium

The Zohar’s teaching about Noach’s six-hundredth year reveals the opening of wisdom and the
preparation for ultimate Shabbos.

(X Ty rp X717) W70 77372: In the holy Zohar (Vayeira 117a):'¢ " 11/ XD NP
HXD’DW’?, ‘And in the six hundredth year of the sixth millennium, XD72777 U0 PNRRN?
N'?’IJ'? the gates of wisdom above shall open ’?-D] NBD? X237 °W13217; and the wellsprings of
wisdom below, etc.; 013 73 117 MY NIXAD W NIY3A' :7372°01 and your mnemonic sign is:
"In the six hundredth year of Noah's life, etc., 7127 Di7T0 NIUR 2 14pP21". all the fountains of
the great deep burst open"’. [12°01]] TR71J ]’3[[? 7°7%], And one must understand the allusion
and the mnemonic sign: *WWT 72X? NIXN WY DY 1177 X171 7°X? how does it point to the year
six hundred of the sixth millennium? 1’737 D12 YU NP3 WIWT , 1100, And the matter is,
that the root of exiles is on account of the blemish of the Covenant, /777 77372 21N2¢/ 110
(X72M) and as written in Zohar Chadash (Ki Tavo) 117X M3 P4 170 Mynay ninoin,
that the admonitions in Deuteronomy pertain to the final exile, 72727 111727 >77X77 202] and
the Ari of blessed memory wrote 1] D13 o4 min vy 71907Y. that the number ninety-eight
(the 98 curses) alludes to this blemish.

(2 MnY v X PPT) WTRT T2 XOPX): And it is taught in the holy Zohar (Part I, 219b):
DV 174 ,X0PIY X PROD X9 72D 79 N°X X97. that he has no repentance and shall not
behold the countenance of the Shekhinah, see there. (2 7724 71,21 P27 77) 0K DipR
XI’X: And elsewhere (Zohar Part II, 214b) it is taught: X072/ X020 724 X2 72 °2°0 1,

16 Zohar 1, Vayeira 117a (quotation preserved in Pri Tzaddik). English translation of source: ““When the
letter vav is completed within ten six times, there are sixty [stages] to raise [it] from the dust. At each sixty of that
sixth millennium, the heh gains strength and rises through its levels. In the six-hundredth year of the sixth
[millennium], the gates of wisdom above will open, together with the springs of wisdom below; and the world will
be prepared to enter the seventh, like a person preparing on the sixth day, when the sun begins to set, to enter
Shabbos. ... Your sign is: ‘In the six-hundredth year of Noah’s life ... all the springs of the great deep broke open’
[Genesis 7:11].”” Context and connection: These are the central clauses explicitly transmitted in Rav Tzadok’s
text. His explanation identifies the upper opening with the illumination of Written Torah and the lower wellsprings
with Oral Torah and inner transformation; the image is interpreted within his account of teshuvah and yesod, not
as a claim about any particular technology. The exact Zohar pagination varies by edition.

Further parallel — Tiferet Yosef, Noach 1 [paragraph 7] (English translation as supplied in Akiva
Publishing interlinear library): “My revered father, my master and teacher, of blessed memory, explained
regarding this that the primary beginning of the World of Rectification (Olam HaTikkun) began from Noah
onward. For prior to Noah, existence was still within the state of the “worlds that were destroyed” (almin de-
itcharavu). And as we see, previously it is written (Genesis 4:1-2): “and she bore Cain... and she bore further his
brother Abel” — where there was as yet no cohesion or connection between one and the other; whereas from
Noah onward the World of Rectification began, and here it is written: “Shem, Ham, and Japheth” linked together
with the connecting 'vav' and direct accusatives, indicating that they possessed mutual connection and
integration.” Connection to this note: The Ishbitz—Radzin teaching explicitly identifies the Flood as the transition
from the broken worlds into the World of Rectification, directly reinforcing the thematic setting of Ois
6.Additional Chassidus source — Bat Ayin, Shmini, source segment 71

English translation of the Hebrew: “Perhaps Rabbi Shimon bar Yochai alluded to this in the holy Zohar (Part I,
117a): when [the world] reaches the aspect of six hundred in the sixth millennium—that is, when it cleaves to the
letter vav, the letter of truth, both outwardly and inwardly—then the redemption will surely arrive, speedily in our
days, amen.”

Connection to this footnote: Unlike merely general millennium symbolism, this Chassidic passage expressly
discusses the Zohar passage quoted by Rav Tzadok.
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and these words apply when he has not performed complete repentance, X’[TINX 71X XD
17210 92 YU X°D117. repentance that is fitting to cover over all his deeds. 227}/ °1 ;120
W 9pPp Wi 92 170 And the meaning is: whoever is able to rectify the entire root
corruption of the Serpent 73 X017 '7’!,’)[”4/ 7] D192 1’7 which occurred through this
blemish when he injected contamination into Eve (127 N2/ 1102/ 1172.), (as written in Shabbat
146a), 1IW/X77 OTXI D3 XD 72273 71777 and from this the contamination adhered to Adam
the First as well, 1!'1'?‘!3,73 PR YYD '?S_J] and through this he became stretched in his
foreskin (177 77010 NXIY i02:), (as stated in Sanhedrin 38b), pilaie) X721 °RTAY 13770,
meaning that he was certainly created circumcised, 11'1'?'!3,73 PR Nyl 7 P?W T '?S_J]; and
through the corruption he became stretched in his foreskin; °7’ JiN2 *W3 072 0w 1)
N°Y/X732, and since this occurred on the sixth day within the days of Creation, X713/ 112 X7
73, it is as though he was created thus; D°27Y D711 PRIT2IN 92 12 U). therefore all his
descendants are born uncircumcised.

PRI 0T AR2T WNIn Uiy XNoHn T U] And through the contamination that the
Serpent injected and which adhered to Adam the First, 71/ D°/9YA niXn3a 0390 PPPp0 073
it caused corruption and blemish during the 130 years of his separation. "1/ 22 [P0y ")
wnin 0L 5W 2 P?Pﬂ — And one who rectifies the entire root corruption of the Serpent's
blemish— 071U’ 17 NP°71% 7°7¥; ought to live forever; 772X 0’2 2" :1% K] IWXI7 DINY
MR NN 137", for to Adam the First it was said: “for in the day that you eat thereof you shall
surely die’, 71J¥/ D°W2UA NIXD WD *m; yet he lived 930 years; X171 7172 WATRI P¢ ini™7 X1m
7I¥ 72X, and this is because the day of the Holy One, blessed be He, is one thousand years,
2innK 02 Prua 073w AP °2" :NIXIY". as it is said: ‘For a thousand years in Your sight
are but as yesterday’."” D171 U2 NPWKI2 °R? NUAYY 117°7), Namely, the seven days of
Creation are the seven sefirotic attributes, U1/ D°0UD U1Y/ — DWUY PRI, and 'refined
sevenfold'—seven times seven, 7131 *7Y U] D°U27X 13°°7); which equals the forty-nine
gates of understanding; 7un 0°2192 NTNTI Y 211 and when all ten attributes are each
comprised of ten, DbW 990R ,MIY XN X7, it equals one hundred years, a complete number,
(X TRy 32 ,X P2) WiTRpa 7372 N3 11, and as written in the holy Zohar (Part I, 123a),

17 Psalms 90:4. English translation of source: “‘For a thousand years in Your sight are like yesterday when it
has passed, and like a watch in the night.”” Context and connection: Rav Tzadok uses this verse as the scriptural
basis for the aggadic analogy in which a millennium corresponds to a day. He then places the sixth millennium
alongside the sixth day of creation and the sixth middah, yesod. That numerical and kabbalistic mapping is his
developed interpretation rather than a literal calendar calculation supplied by the verse.

Further parallel — Beit Yaakov on Torah, Noach 1, paragraphs 48, 49, 50, 51 (English translation as
supplied in Akiva Publishing interlinear library): “And this is what the Talmud states (Sanhedrin 97a): “Six
thousand years the world will exist”; which refers to the temporal garments of this world that will dissolve in the
Seventh Millennium, having boundaries in time just as they hold boundaries across the six dimensions of space,
whereupon the inward essence and divine depth will radiate eternally. Therefore one illuminated by the Sabbath
light, looking solely into the essence within the garments, cleaves to the light that transcends all

boundaries.” Connection to this note: This parallel interprets the six thousand years as the time-bound external
garment and the seventh as a revelation of the eternal interior; it is useful context, not an alternate textual reading
of Tehillim.Additional Chassidus source — Yismach Moshe, Vayechi 1, source segment 2

English translation of the Hebrew: “The Sages answered that a day of the Holy One, blessed be He, is a
thousand years. Yet this needs understanding, for time is measured by the daily motion, whereas before the
Infinite a moment and a thousand years belong to one category.”

Connection to this footnote: This adds a careful theological qualification to the thousand-years-as-a-day analogy:
divine reality is not governed by ordinary measured time.
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7177 922 11; and this applies to each attribute; 7743 0°21%2 NiTNI Y221 and when all
attributes are comprised of ten, X171 112 WATRi1 D¢ 01> 73w 72X X7, it equals one thousand
years, the day of the Holy One, blessed be He.

MY Nixn uwn Nin? 9127 7177 11K 07X) And Adam the First was able to live nine
hundred years ]2 D3 N>7Yi7 11X777; and into the tenth century as well; 713/ "]'?N m’sz? X
M’2Y/2 yet to live one thousand years in completeness 221 937 W37 D12 22 1p07 71K 777,
he would have needed to rectify the entire blemish of the Serpent totally, D?iﬂ? 1 1271 1X). and
then he would have lived forever. M2/ D199p0 22 1900 P70 *N 12), And likewise
whoever would rectify the entire corruption in completeness, X3 11731 TMINT 1Y which is
the meaning of that which is stated: 17211 92 DU X007 X [MNXK *PXT XD2PN" — ‘repentance
that is fitting to cover over all his deeds’— D9iU% °77 77277 71]. he would live forever. X?Y/ 11°21
591 %9n 0397 92 12 1PRY °n T8 71’77 And since there was not yet anyone who rectified thus
the entire blemish totally D777 *17 7271 121", such that he merit to live forever, 1772 2032
TR 79 N°X X927 WITR1. the holy Zohar wrote that he has no repentance.

MPYXT2 0 NUAY T2 MY 0°97X NUIY 1737, Now behold, seven thousand years
correspond to the seven days of Creation, Ni7177 U2/ O71Y/; which are the seven attributes;
D71 72X WY 01Ui), and the world lies desolate for one thousand years, 172y Di> XY/
N2V which is the day that is entirely Shabbat (X T4 7i0 1¥ 177710 70XV 102). (as stated
in Sanhedrin 97a end)." *1/77 D°2 "2i1 2" X} X?Y 1711, And this explains why 'that it was
good' was not said on the second day, *J%/7] "]5?(5 1M1 which alludes to the second
millennium, 737977 77 2127273 717 77 12¥; in which occurred the Generation of the Flood and
the Generation of the Dispersion; 77X N'?N iV 1°X), and 'good’ means nothing other than
Tzaddik (the righteous), 2110 °2 P>7X 1X" NIV as it is said: ‘Say of the righteous that he
is good’ (2’ 11"} TNXIY in3.). (as stated in Chagigah 12a).'° NTAR 7’7173 i3 21200 7N

18 Sanhedrin 97a. English translation of source: “‘Rav Ketina said: The world lasts six thousand years, and for
one [thousand years] it is desolate, as it says, ‘And the Lord alone shall be exalted on that day’ [Isaiah 2:11].
Abaye said: For two [thousand years] it is desolate, as it says, ‘After two days He will revive us; on the third day
He will raise us up, and we shall live before Him’ [Hosea 6:2].”” Context and connection: Rav Tzadok cites the
seven-thousand-year pattern and relates it to the six days of creation followed by Shabbos. His further division of
the millennia according to divine attributes supplies the conceptual bridge to Noach’s six-hundredth year. The
passage should be read as theological symbolism within the rabbinic discussion, not as an independently verified
prediction.

Further parallel — Dover Tzedek, Kuntres Ner HaMitzvot, segment 1 [paragraph 13] (English translation
as supplied in Akiva Publishing interlinear library): “for one who stands in darkness encounters darkness first,
followed by the light. And so was the historic order of the world: two thousand years of void (Tohu), followed by
two thousand years of Torah (Sanhedrin 97a); but for one who stands in the daylight, daytime work comes first,
followed by the night to rest from his labor;”Connection to this note: The two-thousand-year stages and the order
from darkness toward light supply a wider cosmic frame for Rav Tzadok’s millennial analogy.Additional
Chassidus source — Shem MiShmuel, Eikev 5, source segment 9

English translation of the Hebrew: “Thus the world conducts itself during all the six thousand years of its
existence, until the seventh millennium, which is wholly Shabbos. But Israel have been promised by Him, blessed
be He, that before the seventh millennium all will have been repaired, without blemishes or missing limbs in the
World to Come, God forbid.”

Connection to this footnote: The sixth-to-seventh-millennium transition is linked to completing the work of
repair before the eternal Shabbos.

19 Isaiah 3:10; Chagigah 12a. English translation of source: “Isaiah 3:10: ‘Say of the righteous that it shall be
good, for they will eat the fruit of their deeds.” Chagigah 12a: ‘Rabbi Elazar said: By the light that the Holy One,
blessed be He, created on the first day, Adam could look from one end of the world to the other. When the Holy
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7%, And the Generation of the Flood were the antithesis of the attribute of Tzaddik, 10]2/
?7¥ N2 N33, for they blemished the Covenant, the aspect of Tzaddik; X177y U771 D7)
JiW7 79°77; and they represent evil which is the opposite of good; 171) X77032 X721 117 01
a0 >12" (:¥". and this blemish is called in the Gemara (Niddah 13b) 'offspring of the Flood'.”

ﬂ.}'?DU 777 121, And likewise the Generation of the Dispersion, iT 7TZ/12 XmIMin W17n) XK
(T: it is taught (Midrash Tanchuma in this parashah 16):% >191 NbN DI Y RpNa X
DIPY *277; they instituted eiruvei chatzeirot solely for the sake of peace; 277°U" 11/ 11711 121",
and so indicates the term 'eiruv', TIX2 DDIX 140 O7X 12 NUT 777 27UNY; that it blends
together the minds of people and makes them as one; WT[DQ 0>0n1: and it concludes in the

One saw the generation of the Flood and the generation of the Dispersion, and saw that their deeds were corrupt,
He arose and concealed it from them, as it says, ‘Their light is withheld from the wicked’ [Job 38:15]. For whom
did He conceal it? For the righteous in the future, as it says, ‘God saw that the light was good’; and ‘good’ means
the righteous, as it says, ‘Say of the righteous that it is good.””” Context and connection: The link is pivotal for
Rav Tzadok: the flood generation’s failure entails loss of access to this higher light, but the righteous person who
preserves the covenant becomes a vessel for it. The discussion of the second day’s missing ‘good’ is a related
midrashic theme rather than the main argument of Chagigah 12a.

Further parallel — Tiferet Yosef, Bereshit 1 [paragraph 11] (English translation as supplied in Akiva
Publishing interlinear library): “Rather, it is because Hashem willed that His divine light should clothe itself
within the cognitive grasp and vessel of creation; and since the primordial light was still completely overt and
transcendent before creation, and creation possesses no capacity to absorb such an explicit, unmasked light, this
condition is perceived from the vantage point of creation as “darkness”; as it is stated in the Holy Zohar (Balak
204b): “The primordial light with which the Holy One, blessed be He, created the world — the world was unable
to endure it. What did the Holy One, blessed be He, do? He fashioned light within light, and glory within glory, to
enclothe one within the other.”” Connection to this note: Tiferes Yosef explains why the original light of Creation
needed a garment; this illuminates the source about the hidden light reserved for the righteous. Additional
Chassidus source — Noam Elimelekh, Sefer Devarim, Re'eh 1, source segment 2

English translation of the Hebrew: “The truth is that Hashem, in His abundant mercies, creates light continually.
To the righteous person who walks in His ways faithfully and sincerely, the hidden light becomes visible and
revealed; and on each day that the righteous person advances to a higher level, more of the light is disclosed to
him.”

Connection to this footnote: This closely parallels the notion that the primordial light is preserved for the
righteous and is unveiled through spiritual refinement.

20 Niddah 13b; Genesis 38:9-10. English translation of source: “Niddah 13b: ‘The Sages taught: Converts
and those who ‘play with children’ delay the Messiah. ... But what does ‘those who play with children’ mean? If it
refers to intercourse between males, those who do so are liable to stoning! Rather, [the discussion concerns]
intercourse by way of other limbs, and these are ‘people of the Flood.”” Genesis 38:9-10: ‘Onan knew that the
offspring would not be his. When he came to his brother’s wife, he wasted [his seed] upon the ground so as not to
give offspring to his brother. What he did was evil in the eyes of the Lord, and He put him to death also.””
Context and connection: Rav Tzadok invokes the Flood generation as the paradigmatic corruption of the
covenantal power of yesod. The source supplies the severity of the comparison; his further connection of the
generation’s failing to the sixth day, the sixth millennium and the spiritual work of restoration is an interpretive
expansion.

Further parallel — Peri Tzadik, Noach 2 [paragraph 8] (English translation as supplied in Akiva
Publishing interlinear library): “Now behold, it is known that the primary sin of the Generation of the Flood lay
predominantly in the blemish of the Covenant (immorality), as it is stated: 'for all flesh had corrupted its way, etc.";
and Abraham knew that his seed would stem from the souls of the Generation of the Flood who stumbled in the
sin of blemish of the Covenant, and the Land of Israel does not tolerate such sinners,” Connection to this note:
Rav Tzadok’s separate discourse on the generation of the Flood connects its corruption specifically to the
covenant, the governing concern of Ois 6.Additional Chassidus source — Be'er Mayim Chaim, Genesis 6,
source segment 3.6

English translation of the Hebrew: “Because the generation of the Flood sinned in illicit relations, which
Scripture calls “flesh of kinship,” He said, “Inasmuch as he is flesh”: because they sinned with their flesh, I must
bring the waters of the Flood upon them; as our Sages said, they corrupted through heated waters and were judged
by heated waters.”
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Midrash: *n?iu32 DY 710 °IX ‘T make peace in My world, N7 D>Tniu 19X DU/

"?JD] n%iua ﬂEi'?[ID: and these wicked ones arise to bring discord into the world, etc.: " o2 k!
NN DX Y PIXT". "And the whole earth was of one language, etc."’ XID’X7T 1K)

711 P09 P4 7127 N°YX122 And even though it is taught in Bereishit Rabbah on this verse 71/
71 DX 1] P20IX that they loved one another, THQ"?Q It RamissaliZa '=|;J’D'?, and therefore a
remnant survived from them, 57202 OWiJ 19% Dipn '?Z;)D nonetheless Hashem foresaw 013°2Y/
NRIPINM TN DIP DPY, that their gathering would cause division and strife, 2 XY
imkaly by 17}32/?1'? X7 INX ©2; for afterward each one would seek to dominate his fellow;
X171 112 Dipnn YU Pivn? P71 0PY 01°27), and their gathering was solely to rebel against
the Omnipresent, blessed be He, D71U% U7 D717 U7 — D°UM? 032" I777)" and this is ‘a
gathering of the wicked is bad for them and bad for the world’ (XU 77310 T0XIY/ 1122); (as
stated in Sanhedrin 71b);* 11]2 7] D277 72 77X 1°77 17); and so afterward they were killing

Connection to this footnote: The Flood is presented as a consequence of bodily and covenantal corruption,
directly supporting Rav Tzadok’s reading of the blemish requiring repair.

21 Midrash Tanchuma, Noach 16; Genesis 11:1. English translation of source: ““Rabbi Yehoshua ben Levi
said: They instituted the joining of courtyards [eiruvei chatzeiros] only for the sake of peace. How so? A woman
sends her son to her neighbor, and the neighbor bends down and kisses him. His mother says: ‘She truly loves
him,” and affection for her enters her heart; thus, through the eiruv, they make peace. The Holy One, blessed be
He, said: ‘I make peace in My world, but these wicked ones are setting out to bring strife into the world.” How do
we know that they disputed with the Holy One? From the verse that begins the matter: ‘And the whole earth was
of one language and of united words’ [Genesis 11:1].”” Context and connection: An eruv makes distinct homes
function cooperatively; the word itself suggests joining. But the Midrash shows why uniform language and
collective effort are not sufficient. Rav Tzadok contrasts unity ordered toward Hashem’s peace with an alliance
organized around rebellion.

Further parallel — Mei HaShiloach, Volume I, Genesis, Noach, teaching 1 (English translation as supplied
in Akiva Publishing interlinear library): “The concept of the Ark is that Hashem, blessed be He, gave counsel
and protection to Noah until the days of wrath passed, and likewise for anyone whose heart has not yet been
purified, he can learn strategies how to conceal himself and protect himself from every evil that rages in the world;
and so our Sages of blessed memory said (Tanna DeBei Eliyahu Rabbah, chapter 6): if a person sees afflictions
coming upon him, let him run to the innermost chambers of Torah, and she gives him counsel how to be
saved.”Connection to this note: The Ark represents protection through Torah during a period of danger and
concealment, contrasting destructive floodwaters with the waters that ultimately nourish spiritual life. Additional
Chassidus source — Torah Ohr, Noach 4, source segment 17

English translation of the Hebrew: “Therefore, “Come, let us confuse their language.” The dispersal of the
wicked benefits them and benefits the world, while the gathering of the righteous—who nullify themselves before
Hashem—benefits them and benefits the world, for through their inclusion together an influence is drawn from a
higher place.”

Connection to this footnote: This source interprets the dispersion of the Generation of the Dispersion through the
distinction between destructive and holy unity.

22 Sanhedrin 71b. English translation of source: ““The wine and sleep of the wicked are good for them and
good for the world; the wine and sleep of the righteous are bad for them and bad for the world. The dispersal of
the wicked is good for them and good for the world; the dispersal of the righteous is bad for them and bad for the
world. The gathering of the wicked is bad for them and bad for the world; the gathering of the righteous is good
for them and good for the world.”” Context and connection: The same social phenomenon—people coming
together—can bring blessing or destruction, depending on the moral character and purpose of the assembly. Rav
Tzadok uses the principle to explain why the apparent solidarity of the Tower generation was not the unity of
holiness.

Further parallel — Mei HaShiloach, Volume II, Genesis, Noach, teaching 1 (English translation as supplied
in Akiva Publishing interlinear library): “And behold, this was the central, quintessential utterance for the
entire developmental unfolding of Creation, that they should desire unity and not be separated; for previously,
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one another; D1PY X1 P>TX NTAY 073070 12 D3 07 1’7, and they were likewise opposing
the attribute of Tzaddik which is called peace, WﬁEU 3TN WIT2. as is known from the holy
Zohar.

XN 230 7137 7YY WK 2 NX DPK X" 1202 "W D21, And on the sixth day it is
written: ‘And God saw everything that He had made, and behold, it was very good’,” W7 Ti¥/
(0 7D 7127 N°WX132) which was expounded (Bereishit Rabbah, Parashah 9) 72°7371 92 Su
2117I7; concerning every opposite of the good; D14 TI0? P7X NN 731 *WW DPY, for the sixth
day corresponds to the attribute of Tzaddik, Foundation of the World, D13 '?3 ]ED‘? 2 M
wmn ', P?PJ and the time therein is to rectify the entire blemish and corruption of the Serpent
719°2X3 717 which occurred through eating 711772 2°WIY XD T U 0397 D73); and
caused the blemish through the contamination he injected into Eve; N°73 71017 X7 2°7X]. and
the Tzaddik is the one who guards the Covenant. 11/ >09X N/ 1X32 1] And likewise the six

when the Holy One, blessed be He, said to Noah: "The end of all flesh has come before Me, etc.", he did not plead
for mercy upon his generation; however, afterward the Holy One, blessed be He, placed into the heart of all
created beings that they should yearn for unity, like Abraham who beseeched mercy for Sodom, and Moses, even
though the Holy One, blessed be He, said to him: "And I will make of you a great nation", said: "Blot me out, I
pray You", because Creation now desired collective unity.” Connection to this note: This interpretation
distinguishes Noach before and after the Flood: the world comes to desire solidarity rather than separation, a
prerequisite for rectification.Additional Chassidus source — Sefat Emet, Exodus, Parashat Shekalim 20,
source segment 2

English translation of the Hebrew: “As the Sages said: the dispersal of the wicked is good for them and for the
world, whereas their gathering is bad for them and for the world. Haman gave ten thousand silver pieces, and
thereby came to the root of Amalek, the first among the nations, of whom it was fulfilled: “His end shall be
destruction.””

Connection to this footnote: It further distinguishes outward togetherness from gathering around a corrupt
purpose; collective strength is not inherently sanctified.

23 Genesis 1:31; Bereishis Rabbah 9. English translation of source: “Genesis 1:31: ‘God saw all that He had
made, and behold, it was very good. There was evening and there was morning—the sixth day.” Bereishis Rabbah
9: ‘Rabbi Shimon ben Lakish said: ‘Behold, it was very good’—this refers to this world; ‘behold, it was very
good’—this refers to the World to Come; the Holy One looked at both in one glance.” Another teaching says: ¢
‘Behold, it was very good’—this is the good inclination; ‘behold, it was very good’—this is the evil inclination.
But is the evil inclination very good? If not for the evil inclination, a person would not build a house, marry, beget
children, or engage in business.”” Context and connection: For Rav Tzadok, the sixth day corresponds to yesod,
the power that should direct physical desire toward covenantal holiness. Its repair involves bringing even forces
that have been diverted from the good back into their proper order. The identification of the sixth day with yesod
is his mystical interpretation.

Further parallel — Tiferet Yosef, Noach 1 [paragraph 19] (English translation as supplied in Akiva
Publishing interlinear library): “And the primary World of Rectification commenced from Noah, as it is written
(Job 26:11): “The pillars of heaven tremble and are astonished at His rebuke.” And as my revered grandfather, of
blessed memory, explained: this refers to the divine restraining rebuke (ge'arah) that remained impressed within
each and every existence after the Flood — establishing that they should never again expand beyond their proper
bounds — and this was the foundational establishment of the World of Rectification, endowing them with
enduring existence for all eternity.” Connection to this note: The passage depicts the Flood as a turning point after
which a lasting order becomes possible. That adds a direct Radzin parallel to the re-reading of Creation as very
good.Additional Chassidus source — Shem MiShmuel, Noach 3, source segment 3

English translation of the Hebrew: “Accordingly, the mitzvah of challah corresponds to the human body; the
Shabbos lamp corresponds to intellect, for intellect is called light. These three—body, soul, and intellect—were all
turned toward evil in the generation of the Flood, but toward good in Noach. This is why [the Midrash] is a fitting
opening to this parashah.”

Connection to this footnote: This is an unusually close interpretation of the same Midrash in relation to Noach’s
generation and the restoration of “very good.”
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thousand years came NBD'? N'?’]J?;) niTnRD '?3 ]ED'?; to rectify all the attributes from above to
below; NIYXT W2 N33 17¥7 77202 DWW [P0’ 72 71IX), and afterward Hashem will
rectify from His side in the dimension of the first three Sefirot, 172y 0" I°w/ni NN’ 121
N2Y. and we shall merit the Days of the Messiah and the day that is entirely Shabbat.

NIMWYDAN 17347 13X Y 71: And as we explained regarding the Haftarot: 71Z/2Y/

RDNMIIT YA XD1IYUTUDT, the three of affliction and the seven of consolation, ]ED'? ooy
Nz?’lf? XPDPN NiTAn UQW; which are to rectify the seven attributes from below to above; 7
D7ipn NINWKT WH%D T3 XDUUUDT YO0 1X2 DY, only that there the three of
affliction corresponded to the first three Sefirot beforehand, U1¢/ 7332 D’D'??f NUAWT X2 1K)
NBD? N'?’S_.]D Ni7A77; while here the seven thousand correspond to the seven attributes from
above to below; 710? NN 7)1 "W "|‘?N XX¥n1). and thus the sixth millennium corresponds to
the attribute of Yesod.

YT APX? NIXD WY NIY27, And in the year six hundred of the sixth millennium, 1377
DWW NIX7D 12UYD, meaning when the sixth century has passed, 710’2/ 710 733 XNy,
which corresponds to Yesod of Yesod, 01273 o2 ]ED? 1270 1X7; and then is the time to rectify the
entire blemish; XNN? XNNITT U0 PAN2N°Y 1KY 717). and this is what it meant that the
gates of wisdom below shall open. 117X/ 112 X771, And it is as we explained, 11N2Y/ 11107
2N 7°2 NPX XPT WATRT 173, that what is written in the holy Zohar that he has no
repentance, (.1’ T WXT) *PU *322 1KY 77 777 P4 X177 is in the manner of what they
said regarding the sons of Eli (Rosh Hashanah 18a): 72201 T?]N ,J19200 IPX NI N2
7171M32; by animal sacrifice and meal offering it is not atoned, but it is atoned through Torah;*
nawn X XD 1] 0392 7] 1°U2), and similarly regarding this blemish he has no
repentance, 117°2 ,X22 — 11°2 NPMAN 72N WL, for the root of repentance derives from
Binah—the heart, as is known, I'HD’?WZ ]ED'? AKX 1)), and this is impossible to rectify
completely, 11XV 02 02107 °1 71°7 D197 92 JPNN P07 DXY; for had he rectified the entire
blemish he would live forever, as we explained; 12217 ,71027 DTN XY 77102 '7325, yet
through Torah, which stems from the attribute of Chokhmalb, it is atoned, '?;J'?J" XY N

24 Rosh Hashanah 18a; I Samuel 3:14. English translation of source: “‘Rava said: ‘By sacrifice and by meal-
offering [the sin of Eli’s household] is not atoned’—but it is atoned by Torah. Abaye said: ‘By sacrifice and by
meal-offering it is not atoned’—but it is atoned by Torah and acts of lovingkindness. Rabba and Abaye were
descendants of the house of Eli: Rabba, who engaged in Torah, lived forty years; Abaye, who engaged in Torah
and lovingkindness, lived sixty years.”” Context and connection: Rav Tzadok cites the passage because it
distinguishes an ordinary route to atonement from a higher one that still remains open. His parallel is that some
forms of spiritual damage require Torah’s transformative wisdom rather than merely the familiar modes of
repentance.

Further parallel — Tzidkat HaTzadik 75 [paragraph 2] (English translation as supplied in Akiva
Publishing interlinear library): “Transgressions within the soul of an Israelite are not an essential acquisition,
but merely incidental, and therefore they are subject to redemption, as it is stated: 'And He shall redeem Israel
from all his iniquities' (Psalms 130:8).” Connection to this note: The principle that Israel’s wrongdoing need not
be definitive complements the cited Gemara concerning an avenue of atonement even after a severe divine
decree.Additional Chassidus source — Tanya, Part I; Likkutei Amarim 7, source segment 9

English translation of the Hebrew: “For until now his soul was in a parched land and in the shadow of death—
the Other Side—and exceedingly far from the light of the Divine countenance; therefore his soul thirsts more
intensely than the souls of the righteous.”

Connection to this footnote: The passage shows how even one who has fallen deeply can be transformed through
powerful longing and repentance.
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XD7n 72" — and this is what is stated: ‘and health to all his flesh>—> XPiy/ 7] D12 117
I3, meaning to this blemish which is called 'flesh’, 7713 1772 77" :NXIY 70", as is stated:
‘his flesh run, etc.’,

TR A" AR, and in holiness "holy flesh', 071077 2" X1 79°37721", and in the
opposite it is termed 'the flesh of donkeys', i1] D.}Q'? AX X271 717171 and the Torah brings
healing even to this blemish.

T APX? NIXD WY 1720 12 DU) Therefore when six hundred years of the sixth
millennium pass, 770’2/ 7107 T3], corresponding to Yesod of Yesod, X72117 *Un PrAnan?,
the gates of wisdom shall open, NX3 1S XY °n and whoever desires to repent in truth
MIPPY 7020 Y INNDIY PR XDUPOT P37, will feel the heavenly assistance of how the
gates of supernal wisdom have opened, 7170277 N7 731 XY 20032 17110 XY which is the
Written Torah corresponding to the attribute of Chokhmah 71X *71>" 7170X11", and the utterance
‘Let there be light’, (3 /12 1127 N°WX12) 10XIY 77207 and as stated (Bereishit Rabbah,
Parashah 3): 77110 *Wn 7R 7332 °2101 71K D700 WN; five times 'light’, etc.,
corresponding to the Five Books of the Torah; e U7 X" :2°N07", and it is written: “‘Light

25 Proverbs 4:20-22. English translation of source: ““My son, give attention to my words; incline your ear to
my sayings. Do not let them depart from your eyes; keep them within your heart. For they are life to those who
find them, and healing to all their flesh.”” Context and connection: Rav Tzadok stresses the final phrase: Torah
is not presented merely as a remedy for one isolated fault. By illuminating the heart and directing a person’s life, it
offers the possibility of a healing that reaches through all the faculties affected by the original blemish.

Further parallel — Tzidkat HaTzadik 114 [paragraph 1] (English translation as supplied in Akiva
Publishing interlinear library): “Whoever is a Torah scholar gathers souls and collects holy sparks from sacred
souls that have been scattered into the depths of the great abyss. Through his Torah study, every spoken word of
Torah extracts those souls affiliated with him, as it is written: "and he that wins souls is wise" (Proverbs 11:30).
And he also extracts his own soul, as written (Midrash Rabbah, introduction to Eichah): "the illumination within it
returns him to good."”Connection to this note: This is a parallel statement about Torah study drawing holy souls
out of concealment. It adds substance to the imagery of hidden wisdom being recovered through Torah. Additional
Chassidus source — Shem MiShmuel, Ha'Azinu 2, source segment 2

English translation of the Hebrew: “The Rabbis said: Do you wish that your ear, or any of your limbs, should
not suffer? Incline your ear to the Torah and you will inherit life. Whence is this learned? From the verse: “Incline
your ears and come to Me; listen, and your soul shall live.””

Connection to this footnote: This Midrash as quoted and expounded by Shem MiShmuel directly joins attention
to Torah with life and healing, the theme of the Proverbs verses.
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is sown for the righteous’,” P>7¥ NPan X0 Y DU 12300y N2 wHwn 7120 owny,
for Hashem bestows upon one who overpowers his inclination, which is from the aspect of
Tzaddik, X?°U?7 7027 XY 11w/ 7K, from the primordial light which is supernal
Chokhmabh, 1724 1029 X177 KPP U7 777 K¥IPR N22RNRY 102. just as it receives from the
apex of the supernal Yod which hints to Keter Elyon.

"9 DUAY 7ING X7 KON XONI0T W37, ‘And the wellsprings of wisdom below” is the
Oral Torah, DU2 2777 N7 77021 2717 XY, which is 'much wisdom' to rectify 'much grief',
12 D3 2°02 251 U PR 220 P D°Uin 111). and this avails to straighten the heart and
empty the evil from the heart of a fool as well. (.10 N?1UN) 17X 71: And this is what they
said (Ta'anit 15a): P’*[E? U ix" 120027 ,H'UN? — D°2°77X", righteous ones—unto light, for it
is written: ‘Light is sown for the righteous’,” P’7¥2 Woy/n 7120° DWAY 11w/&17 71X 1370

26 Psalms 97:11. English translation of source: “‘Light is sown for the righteous, and gladness for those whose
hearts are upright.”” Context and connection: Rav Tzadok understands the righteous, particularly the person
who guards the covenant and resists the yetzer, as fit to receive a higher light. He links this sown light to supernal
wisdom and Written Torah; the verse supports the theme of promised illumination, while that specific Torah-
mapping comes from his exposition.

Further parallel — Tzidkat HaTzadik 261 [paragraph 1] (English translation as supplied in Akiva
Publishing interlinear library): “The Holy One, blessed be He, His glory fills the whole earth, and there is no
place devoid of Him, only that He is in deep concealment, "He made darkness His secret place" (Psalms 18:12).
And when this recognition shines into man's heart—how Hashem fills the whole earth with His glory— this is
termed "He brought us forth from darkness to a great light," as recited in the Haggadah.” Connection to this note:
The passage identifies liberation from darkness with the revelation of divine presence, helping explain the specific
promise of light granted to the righteous.Additional Chassidus source — Tiferet Shlomo, on Festivals, Sukkot,
source segment 20

English translation of the Hebrew: “The hidden light of the six days of Creation was concealed for the righteous
in the future—that is, for the righteous of every generation who would come, even in our own day. That
illumination is revealed on Shabbosos and festivals.”

Connection to this footnote: The concealed light is described as available to the righteous across the generations
and as manifest especially on holy days.

27 Taanit 15a; Psalms 97:11. English translation of source: “‘Rav Nachman bar Yitzchak said: I too say that
not everyone [is destined] for light, and not everyone for gladness. The righteous are [destined] for light, and the
upright for gladness. The righteous for light, as it says, ‘Light is sown for the righteous’; and the upright for
gladness, as it says, ‘And for the upright of heart, gladness’ [Psalm 97:11].”” Context and connection: Rav
Tzadok employs this rabbinic pairing to distinguish the revelation of higher light through Written Torah from the
illuminating delight of Oral Torah, which straightens understanding and the heart. This identification of the two
Torah dimensions is his own interpretive continuation.

Further parallel — Sod Yesharim, Shabbat Chol HaMoed Sukkot, section 2, paragraph 1 (translated
directly from the Hebrew archive): “My father, the holy Gaon of blessed memory, explained that on Shabbos
there is every perfection. For from the side of the Blessed Name, there is a great expansion, as the holy Zohar
states (Yisro 88a): 'By it all the supernal days are blessed.' And from the side of man there is great contraction; for
whoever wishes to have a share and recognition in the spreading of His blessed light that shines on Shabbos must,
for his own part, greatly contract himself.” Connection to this note: This teaching from the Radzin corpus
presents Shabbos as both an expansion of divine light and an inward restraint by the human being; the translation
here is made afresh from the Hebrew-only archive.Additional Chassidus source — Bnei Yissaschar, Shabbatot

6, source segment 21.1

English translation of the Hebrew: “The Shabbos lamp is an illumination from the hidden light, of which it is
written, “God saw that the light was good.” Therefore the lighting of lamps is described in Scripture by the
expression of making good the lamps; some of our earlier masters were meticulous to light thirty-six lamps
corresponding to the thirty-six hours during which the hidden light served Adam before it was concealed.”
Connection to this footnote: The statement directly connects the Shabbos lamp to the primordial light reserved
for the righteous.
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7720? DWW T¥N meaning the primordial light which Hashem bestows upon the Tzaddik from
Hashem's side X127 7°NUY 1133 7IXiI7; from the light that was concealed for the World to
Come; "TITNY 27 W2 :2°N27,"D7 1”1, “and to the upright’, for it is written: ‘and
gladness to the upright in heart’, MR 0°P77% TIX" :2°NJ7 X171)", and this is as it is written:
“The light of the righteous rejoices’,> 137,719 DUay/ m1iM 1iX — D°R77¥ TIX > Du7

NDD'? X137, for through the light of the righteous—the light of the Oral Torah, the
wellsprings of wisdom below, TR 71211 — 277 9 DNy, which avails to straighten the
heart—one merits joy.

M3 > MY NI WY NIY2 301" (WATRE 172 K 1] Y17", And regarding this the holy
Zohar said: ‘and your sign is: In the six hundredth year of Noah's life’,® P>7¥ ©/”X" X721 H3y/"

28 Proverbs 13:9. English translation of source: ““The light of the righteous rejoices, but the lamp of the
wicked is extinguished.”” Context and connection: Rav Tzadok joins this verse to Tehillim’s ‘Light is sown for
the righteous.” Together they show both a light bestowed from above and a light that grows into joy through the
right ordering of the heart. In his reading, this points to the relationship between Written and Oral Torah.

Further parallel — Ohr Zarua LaTzadik, Introduction [paragraph 9] (English translation as supplied in
Akiva Publishing interlinear library): “my friend, the eminent and pious Rabbi Eliezer Tzvi Ziegelman, may
his lamp shine, remarked: it is named after the verse, "but all the children of Israel had light in their dwellings"
[Exodus 10:23], since the first treatise in this holy work discusses the exile and Exodus from Egypt, thus far his
words. But in my view, it is named after the verse (Psalms 97:11): "Light is sown for the righteous, and gladness
for the upright in heart." And it is stated in the holy Zohar (I, 45b) and in Zohar Chadash (Bereishit 8c): When the
Holy One, blessed be He, gazed upon those generations of the wicked, He concealed the primordial light for the
righteous, as it is written: "Light is sown for the righteous, etc."; see there. And in Sefer HaBahir (sec. 147) on this
verse: The Holy One, blessed be He, took from His good light and included within it the thirty-two paths of
Wisdom, bestowing it upon this world... which is none other than the treasury of the Oral Torah; see
there.”Connection to this note: The title of Ohr Zarua LaTzadik is linked directly to the verse in this note and to
the light concealed for the righteous.Additional Chassidus source — Shem MiShmuel, Re'eh 7, source
segment 18

English translation of the Hebrew: “Bar Kappara said in the Midrash: The soul and the Torah were compared to
a lamp. The soul, as Scripture says, “The soul of man is the lamp of Hashem”; and the Torah, as it says, “A
commandment is a lamp and Torah is light.” The Holy One said to man: My lamp is in your hand—this is Torah;
your lamp is in My hand—this is the soul. If you guard My lamp, I shall guard yours.”

Connection to this footnote: The pairing of Torah and soul as two lamps sharpens the contrast between the light
of the righteous and the extinguished lamp of the wicked.

29 Genesis 7:11. English translation of source: “‘In the six-hundredth year of Noah’s life, in the second month,
on the seventeenth day of the month—on that very day all the fountains of the great deep burst forth, and the
windows of heaven were opened.”” Context and connection: The Zohar makes the year-number a symbolic sign
for the sixth millennium: earthly wellsprings and heavenly openings correspond to different manifestations of
wisdom. Rav Tzadok’s reading reverses the Flood’s destructive imagery into the possibility of a new release of
Torah illumination capable of helping a person return.

Further parallel — Mei HaShiloach, Volume I, Genesis, Noach, teaching 3 (English translation as supplied
in Akiva Publishing interlinear library): “Behold, this thought of Hashem, blessed be He, became known to
Noah inasmuch as profound awe was ingrained in his heart after the Deluge, that it is inappropriate for man to
expand himself unchecked according to his own desire, and he must only restrain his spirit; from this he
understood that such was likewise the will of Hashem, blessed be He, that He would not curse the ground
anymore.”Connection to this note: The Flood produces lasting reverence and self-restraint; this gives the image
of the fountains breaking open a moral counterpoint within Ishbitz thought. Additional Chassidus source —
Shem MiShmuel, Noach 6, source segment 8

English translation of the Hebrew: “In the generation of the Flood there came, in reincarnation, very elevated
souls that had fallen among the husks since the days of Adam. The holy Zohar says that destructive angels
accompanied the Flood waters; accordingly, it may be said that those souls suffered afflictions at their hands
throughout the twelve months, until they were cleansed for a further incarnation.”

Connection to this footnote: This supplies a distinct Chassidic reading of the Flood waters as a process of
purification, not only destruction.
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for Noah is called 'a righteous man' 212777 177 1717 0392 YPPp X?Y *19nN, because he did not
corrupt himself like the blemish of his generation, the Generation of the Flood, m’fl'? 12 03720
0914 710 P*7¥ NTNY 112277); and merited likewise to be the Chariot for the attribute of
Tzaddik, Foundation of the World; 710°2Y/ 710> 7312 77 MY NIXN WY 1Y/, and when he
lived six hundred years it was corresponding to Yesod of Yesod, 2002/ 11711 ]D"? 173 7127 TX)
1°27 1Y WD) T DU and then was the time to give the Written Torah through the soul of
Moses our teacher (2 1Y 1107 ,3 P21 107 XI>in X472 KW 032 1X 1°0Y; who was
present then, as stated in Ra'aya Meheimna (Zohar Part I1I, 216b); '?QP_'? X7 ) '?13733 N7 9K,
yet the Generation of the Flood refused to receive it, 2109 24 (? 119 11271 Nin) 2102 in)
1730 71 = "13¥01 XD 7°277 NUT". and as written (Shemot Rabbah, Parashah 30) on the verse
‘And the knowledge of Your ways we do not desire’—this is Torah.

127 0INN NPUN 52 I8R2" (7112 YUY, Therefore it was hinted: “all the fountains of the
great deep burst open’, XN XNN2MIT *WI3an 24 13710, which alludes to the wellsprings of
wisdom below, 20232y 711N 92R% X7 XY IXAY for since they did not want to receive the
Written Torah, 719 PU2Y/ 71710 7iX XY ,X0NY? XDNIGT *Wan 77202 0WD 007 woin,
Hashem radiated to them the wellsprings of wisdom below, which is the light of the Oral Torah,
1¥T? DX 0712 2°ui *21X; perhaps it would avail them if they willed it; D772 2°uin X2 1] 03 X,
yet even this did not avail them, 17131 7’277 NUT" :AXIY 1102 10731 12 03 11", and this is
likewise hinted in the verse: ‘And the knowledge of Your ways, etc.’, " 11271 ,Xp”>7 "NUT)
Fl'?.’\:JD? 117X/, ‘and knowledge’ specifically, as we explained above.

YA 372 XY 111: And this is what it stated in the holy Zohar: 7PX? NiXn W Niway
>Y/7] that in the six hundredth year of the sixth millennium X?°U? XN72017 U0 pRnon:
NDD'? XD 01217, the gates of wisdom above and the wellsprings of wisdom below shall
open; DTiP N'?’S_.]'?T! DRI 0K, it stated the supernal wisdom first, 77 17X 122 XY

30 Genesis 6:9. English translation of source: “‘These are the generations of Noah: Noah was a righteous man,
wholehearted in his generations; Noah walked with God.”” Context and connection: Rav Tzadok gives
‘righteous’ its further kabbalistic force: the tzaddik is connected with yesod, the covenantal foundation. Because
Noach resisted his generation’s corruption, the six-hundredth year of his life becomes an apt symbolic marker for
the point called yesod within yesod.

Further parallel — Mei HaShiloach, Volume I, Genesis, Noach, teaching 7 (English translation as supplied
in Akiva Publishing interlinear library): “and it is brought in the Midrash (Bereishit Rabbah 39:7): the Holy
One, blessed be He, said to Abraham our father: You I exempt from honoring a father. The concept in this is that
with Noah Hashem likewise sealed a covenant, yet the covenant sealed with Noah was not in the manner He
sealed with Abraham our father, peace be upon him; for with Noah Hashem, blessed be He, sealed a covenant
according to derekh eretz (natural worldly order) as explained, and as it is stated: 'And I will establish My
covenant with you; neither shall all flesh be cut off anymore', since following the awe of the Deluge he accepted
upon himself not to expand unchecked as mentioned, and Hashem, blessed be He, likewise agreed not to destroy
the world, and Noah began to engage in derekh eretz,” Connection to this note: Mei HaShiloach distinguishes the
natural covenant with Noach from the later covenant with Avraham, sharpening the role of the righteous figure
within the Flood narrative.Additional Chassidus source — Tiferet Shlomo, on Torah, Noach, source segment
1

English translation of the Hebrew: “This entire verse hints at the Shabbos day, for the essence of rest is found
on Shabbos. Elsewhere the holy Zohar says concerning Shabbos that it is rest above and rest below, and all the
blessings above and below depend on the seventh day. Here, too, the Zohar explains that Noach corresponds to the
Shabbos day.”

Connection to this footnote: The correspondence between Noach and Shabbos deepens the Torah’s description
of him as a righteous person and a source of rest.
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7171, for this is already after the Giving of the Torah, 131°2U 17211 1YY NiNDR 1RI7 1K
p’*gg? 1177 7IX" X7, and then is the time to open the gates of supernal wisdom which is
'light sown for the righteous', X2 "MNY”? D°R>7¥ 1IX" XY 119 YUAY 77N, and the Oral
Torah which is 'the light of the righteous rejoices', as explained. ¥R 17372 00/: And it
concludes in the holy Zohar: "X’/ N’?UNb ND’?SJ 121N, ‘and the world will be prepared
to enter into the seventh, XN2/2 XYUX? XUNW 114 *2n XD DY Xni*a [pnnnT Wi 122"
like a man who prepares on the sixth day from the setting of the sun to enter into Shabbat’.*'

NIXN WY 79077 11°77] Namely, the number six hundred N°W/X71 70’ DY 017720 WY 7312,
corresponds to the six attributes, the six days of Creation, , /4 DU Tiyun %2 TNK Hav/
1177XY 7122%; where each is comprised of ten times ten, as we said; 7’/ NiTAT WY 107
XN 7720 D'_? 07X, and these are the six attributes wherein man must refine himself from his
own initiative, NTIXN1 12°2X3 X1 P>7¥ NPM22 D127 JP07. to rectify the blemish in the
aspect of Tzaddik which lies in eating and desires. N1X7) U27X 72 17X] And afterward the four
hundred years NUT ,71°32 ,7020 ,NNYXT WOEn Wown 7720° DWIY: wherein Hashem
bestows from the first three Sefirot—Chokhmah, Binah, Da'at: 11311 Nb’ﬁ‘? XD °Un
NDD? XNRAMIT; the gates of wisdom above and the wellsprings of wisdom below; X1 72 X1
Z'HD'_?D N7 733 TAI7X, and afterward the final one hundred years corresponding to the
attribute of Malchut, N2¥ NOYINI O 7’1 NN’ O77), and these are the Days of the
Messiah which exist within the extension of the Sabbath, N2/ 122/ D1’ W2/ 72K KINY:
leading into the seventh millennium, the day that is entirely Shabbat.

31 Zohar 1, Vayeira 117a (conclusion as preserved in Pri Tzaddik). English translation of source: “‘In the
six-hundredth year of the sixth [millennium], the gates of wisdom above will open, and the springs of wisdom
below, and the world will be readied to enter into the seventh, like a person preparing on the sixth day, once the
sun has begun to set, to enter into Shabbos. So too [with the world]. And your sign is: ‘In the six-hundredth year
of Noah’s life ... all the fountains of the great deep burst open’ [Genesis 7:11].”” Context and connection: The
sequence of images is essential: opening wisdom is preparation for a sanctified seventh period, not an end in itself.
Rav Tzadok interprets the number six hundred through the six middos and the human task of refining desire; the
final approach to Shabbos denotes a divine completion beyond human effort. The wording follows the excerpt in
Pri Tzaddik because Zohar editions use differing foliation.

Further parallel — Beit Yaakov on Torah, Noach 1, paragraphs 48, 49, 50, 51 (English translation as
supplied in Akiva Publishing interlinear library): “And this is what the Talmud states (Sanhedrin 97a): “Six
thousand years the world will exist”; which refers to the temporal garments of this world that will dissolve in the
Seventh Millennium, having boundaries in time just as they hold boundaries across the six dimensions of space,
whereupon the inward essence and divine depth will radiate eternally. Therefore one illuminated by the Sabbath
light, looking solely into the essence within the garments, cleaves to the light that transcends all

boundaries.” Connection to this note: Beis Yaakov explicitly describes the passage from the sixth millennium’s
bounded garments into a seventh-millennium revelation; the wording is an independent parallel to Ois 6, not the
Zohar text itself. Additional Chassidus source — Shem MiShmuel, Eikev 5, source segment 9

English translation of the Hebrew: “All the commandments and repairs from the many incarnations are gathered
together, and from them a complete, repaired stature is formed. So the world proceeds through the six thousand
years of its existence until the seventh millennium, all of which is Shabbos.”

Connection to this footnote: The sixth millennium prepares and gathers the many partial acts of repair into the
wholeness of the seventh, complementing Rav Tzadok’s concluding account of the opened gates of wisdom.
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